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The Influence of Religion on the Speech Act of Request
in Algerian Arabic: The Case of Classroom Discourse

Although the relationship between the cultural components of religion
and language is tightly linked, there was not much pragmatic research that studied the
influence of religion on language use. To understand the relationship between these
cultural components in Algerian society, this study aims to investigate the impact of
Islam on Algerian Arabic use in a classroom context by analysing request speech act.
The data were collected through a Discourse Completion Task with the participation
of 99 Algerian respondents. The data were analysed quantitatively and qualitatively drawing on the face-
saving approach to politeness [Brown and Levinson, 1987] and speech act theory [Searle, 1969; 1975; 1979]
and [Austin, 1962]. The results revealed that the religious lexicon plays a major role in shaping the speech act
of request. Moreover, religion is used as a politeness strategy in Algeria to mitigate the face for both speakers
and hearers. Also, the study proved that the society’s religious values and norms motivate using religious
expressions in Algerian requests.

Islam, Religious lexicon, Request speech act, language use, politeness strategy, Algerian
Arabic, classroom context
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Bausinve penurum Ha pedyeBOH aKT NPOChObI B a/KHPCKOM apaOCKoM
fi3blKe: Ha NMpHUMepe KaacCHOoM Oeceabl

HeCMOTpﬂ Ha TO, YTO B3aUMOCBA3b MEKAY KYJIBTYPHBIMH KOMIIOHCHTAMU PEJIUTUHN U SA3bIKa
OKa3zajach HauboJsiee TECHOM, ObLIO MPOBEACHO HE TaK MHOIO MPAarMaTHYeCKHX HCCICIOBAHHUI, B KOTOPBIX
U3y4ajoChb OBl BIUSHHE PEIMIrur Ha UCIOJIb30BaAHUE A3bIKA. YT0OBI TOHATH B3aMMOCBS3b MEXKAY dTUMU KYJlb-
TYPHBIMH KOMIIOHEHTAMHU B aJDKMPCKOM OOIIECTBE, LICJIbI0 JAHHOTO UCCIICOBAHMUS SBISICTCS H3YYCHHUE BIIHS-
HUs MCj1aMa Ha UCIIOJIb30BAHUE AJDKUPCKUM apa6CKI/IM SI3bIKa B KOHTEKCTE KJIACCHOM KOMHATBI I'lyTéM aHaJin3a
pedeBoro akra nmpockObl. JJaHHbIe ObUTH COOpaHBI U3 PE3yNIBTATOB BBIIOJIHEHHS 3a1aHHUs 110 3aBEPLICHUIO Oe-
celipl ¢ ydacTreM 99 alDKHPCKUX pecroHAeHTOB. JlanHble ObLIM MPOaHAIN3HPOBAHBI KOIMYECTBEHHO U Kayde-
CTBEHHO C HCIIOJIb30BAHHEM IIOIX0/Ia K BEXKIMBOCTH, OCHOBAHHOTO Ha coxpaHeHuu suna (bpayH u JIeBUHCOH,
1987) u teopun pedeBbix aktoB [Cupi, 1969; 1975; 1979] u Octun [1962]. Pesynbrarsl nokasaim, yTo pe-
JIMTHO3HAS JICKCHKA UIPAaeT BaXKHYIO POJib B (POPMUPOBAHUE PEUYCBOI0O akta MpockObl. bonee Toro, peaurus
¢urypupyet B AlkUpe B Ka4eCTBE CTPATErUu BEXIMBOCTHU, YTOOBI CMATYUTH BIEYATICHUE KAK CO CTOPOHBI
TOBOPSILIKX, TAaK M CO CTOPOHBI ciryiiareneil. Kpome Toro, nccieoBaHue 10Ka3ano, YTo PeIMIHO3HbIC [CH-
HOCTHU U HOPMBbI 06LLI€CTBa MOTHUBUPYIOT UCIOJIB30BAHUE PEIIUTUO3HBIX Bblpa)KeHI/Iﬁ B 3ampocax ajnKUupLeEB.

MCIIaM, PETTHO3HAs JIEKCHKA, PEYEBOM aKT 3alpoca, MCIOIb30BAaHHUE S3bIKA, CTPATETHs
BEXKJIMBOCTH, AJDKUPCKHUIA apaOCKui, cpesia B Kitacce
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1. Introduction

Many researchers dealt with the impact of culture and social variables on lan-
guage use [see, for example, Spencer-Oatey, 2000; Scollon and Scollon, 2001; Wierzbic-
ka, 2003; Ferguson, 1982; Fishman, 2006]. Still, they did not give much attention to reli-
gion’s influence on everyday language and, more importantly, in societies where religion
has a significant role in people’s lives, such as Algeria. Therefore, studying the relation-
ship between language and religion is required in sociolinguistics and pragmatics. Thus,
this study investigates the impact that religion may have on language use, like in request,
considering the effect of Islam on Algerian Arabic in particular. Because of the existence
of distinct cultures with their different beliefs and values, people’s communication and
their use of language differentiate across cultures. In each culture ‘some social constraints
language users encounter in using language in social interaction and the effects their use
of language has on other participants in the act of communication” [Crystal, 1997, 301].

This study concerns the reasons and factors that make Algerians use the religious
lexicon besides the pragmatic force in everyday communication when performing re-
quests. The significance of this study is that it deals with analysing the use of religious
expressions in cultural contexts when performing request speech act and specifically in
classroom interaction. Such analysis would contribute to the understanding of the socio-
pragmatic and pragmatic features, and thus it enables to avoid communication misunder-
standing in a cross-cultural context.

The Discourse Completion Task (DCT) was used to elicit Algerians’ responses
about nine situations in which they used requests in the classroom context. The
questionnaires contained nine situations of request with different considerations of social
variables of social power, distance and rate of imposition.

2. Literature Review
2.1 Religion, Culture, and Language

This study concerns the speech act theory to investigate the influence of religion
on language use, particularly request speech act performance [Austin, 1962; Searle, 1969],
revealing insights into the influence of religion on language use, spec1ﬁcally in classroom
interaction. The emphasis also is given to Brown and Levinson’s [Levinson, 1987] face-
work because politeness and the face-work approach deal with the association between
language use and social context.

2.1.1 Religion and Culture

Tillich [Tillich, 1968] concerned the relationship between religion and culture
as inseparable; he stated that “Religion is the substance of culture, culture is the form
of religion” [Ibid., 42]. Tillich’s viewpoint was constructed upon the theological and
philosophical frameworks of culture. Also, in his study, he was concerned with the
systematic analysis of culture, which enabled him to discover the religious core of culture.
Intercultural communication occurs between people from different cultures, but for some
scholars, it is the product of face-to-face communication [Gudykunst, 2002, 179]. The
influence of religion on culture differs from one culture to another according to the presence
of religion as a part of the society’s everyday life or its marginalisation or privatisation
presence in another society [Casanova, 2008]. Thus, intercultural communication between
people from different cultures is influenced by the impact of religion on those people’s
cultural identities and thus can lead to miscommunication and cultural conflict.

2.1.2 Language and Culture

Many researchers were interested in studying language and cultural relationships,
taking the example of Whorf [Whorf, 1956] and Sapir [Sapir, 1970], who hypothesised that
our perception of the world is determined by the language that influences our world image.
However, they have been criticised [e.g., Au, 1983; Rosch, 1987]. Other researchers, such
as Gumperz and Levinson [Levinson, 1991], came up with new suggestions focusing on
language’s impact on culture regarding language use in a sociocultural context. But these
new studies, which were based on the linguistic relativity theory as suggested by Sapir and
Whorf, were dealing with the relationship that exists between language and culture in the
form of the impact that language exercises on both culture and people’s world perception
[Whorf, 1956; Sapir, 1970]. However, the focus of this theory is given to language and
thought relationship but not vice versa; thus, it is not in concern with our study that deals
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with the cultural and religious impact on language use and, in particular, request speech
act.

Nida [Nida, 1998, 29] states that “[L]anguage and culture are two symbolic
systems. Everything we say in language has meanings, designative or sociative, denotative
or connotative. Every language form we use has meaning, carries meanings that are not
in the same sense because it is associated with culture and culture is more extensive than
language”.

In intercultural interaction, culture is the most important extralinguistic factor,
which impacts a community’s communicative behaviour and shapes its members’ style.
In intercultural communication, the individual’s communicative behaviour is determined
by his cultural norms and values, which vary from one culture to another; as Larina notes,
culture is a context of communication which is based on a community’s prior experience.
The distinct features of each culture determine how the speakers express their thoughts.
What is characteristic of one culture can often be unacceptable from the point of view of
the other [Larina, 2015]. Thus, peoples’ values, politeness perceptions, and worldviews
vary across cultures.

Wierzbicka [Wierzbicka, 1985, 145] claims that linguistic differences come from
cultural aspects and are closely related to cultural differences, which influence the indi-
vidual’s intercultural communication that can be achieved successfully by understanding
these differences.

In collectivistic cultures such as Russia or Algeria, people use collectivist expres-
sions to express themselves (e.g., using the pronoun “we” to show solidarity as in: “mbI
JIOKUMCS criath” or “ 33 » s 5 ¥ which mean in English “we go to sleep” this expression
that might be used by a mother talking to her child to show the solidarity).

On the other hand, in individualistic cultures, individualistic terms are employed
as forms of expressions using the pronoun (I) [Triandis, 1989]; English culture, for
example, values distance rather than solidarity, as we can notice from their proverbs, e.g.,
“He travels the fastest who travels alone” whereas, in collectivist cultures as Russia, they
give much concern to closeness in their relationships which can be noticed in Russian
proverbs as “It is better to have 100 friends than 100 roubles” (“Ne imey sto rubley, a imey
sto druzey”). [Larina, 2008].

This notion of collectivism is also supported by Islam, which motivates unity and
solidarity between the society’s members [At-twajri, Almuhaiza, 1996].

In other words, in communication, people are governed by their cultural values
and norms that shape their communication utterances and enable them to make themselves
understood and understand others from the same culture because they share the same
cultural schemata. However, in the case of intercultural communication, people differ in
their cultural beliefs and values, which may lead to communication failure [Matsumoto,
Juang, 2008]. Thus, what is required in intercultural communication is to pay attention
to what is sayable and what is not acceptable in others’ cultures to avoid any possible
misunderstanding.

2.1.3 Language and Religion

Many researchers were concerned with studying the impact of language on religion
[e.g., Chruszczewski, 2006; Mooney, 2006; Zuckerman, 2006]. Zuckerman [Zuckerman,
2006] focused on rejective or receptive phono-semantic matching, which proved that
language could identify religious identity; this claim was supported by the example of
Muslims in medieval Arabic in Jerusalem demonstrated their rejection of Christianity
by replacing “kanisat algiyama” (the church of resurrection) with “kanisat alqumama”
(church of rubbish) using phonetic similarity.

Religion has profoundly impacted the development of human history and cultures,
besides its influence on everyday life. Not only this, but religion also prompted people to
settle, go to war, make achievements, etc. Thus, it is unsurprising to see the impact reli-
gion may have on people’s everyday conversations and dialogues in which religious ex-
pressions have particular pragmatic usages.

This religious impact on language can be explained by Qanbar’s research [Qan-
bar, 2011]; his study was focused on Yemeni Arabic and how Islam can influence language
use in this society. The emphasis was given to taboo words and their relation to the
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sociocultural norms of this Islamic society. The results revealed that in Yemeni Arabic,
words like “pig” or “dog” are considered taboo because of the religious designation of
these animals as dirty and impure. Thus, whenever Yemeni people use these words, they
must associate them with expressions like “akramakum Allah” (may God dignify you).
Qanbar considered these words as “minimisers” used to mitigate the face and to express
politeness in some cases; for example, religious expressions such as “Allah y’aychek” or
“Allah yahfdek” (may God protect you or give you long like) are used in requests to mean
the word “please” and to lessen the threat on the hearer’s face.

The religious expressions, especially the lexicon of “Allah” (God), are found in
most Arabs’ and Algerians’ communicative activities. Therefore, religion, as a cultural
belief of Arabs in general and Algerians in particular, has been demonstrated in Algerians’
daily language. From a sociolinguistic angle, these religious formulae are used in Algerian
Arabic as politeness devices to lessen the threat and mitigate the face. “This sociolinguistic
phenomenon is considered unique and related only to the Arabic language” [Morrow,
Castleton, 2007, 202].

The lexicon of “Allah” is used in most Muslims, including Algerians’ daily
speech and activities “...tradition has found countless circumstances and formation for its
delivery. Some of these phrases, reminders of Allah’s power, characteristics, capacity, and
identity, have been seen to appear in conversation multiple times each day in venues from
the market to the television news” [Morrow et al., 2006, 86].

Such religious expressions are remarkable in any Algerian conversation, and not
observe the use of such religious terms, especially the lexicon of “Allah” (translated to
“the God”) that is used implicitly or explicitly in most Algerians’ speech acts as a greeting,
inviting, cursing, requesting, etc.

Morrow and Castleton [Morrow, Castleton, 2007] state that what characterises
Arab Muslim identity is his religion and Arabic language. As Morrow notes: “The Arabic
language is saturated with a wide variety of expressions invoking Allah explicitly or
implicitly and <...> the name Allah permeates both spoken and written Arabic to the point
where we can speak of the omnipresence of Allah in the Arabic language. As a result, an
Arabic speaker could scarcely conceive of a conversation where the name of God would
not appear” [Morrow, 2006, 45].

The overuse of Allah expressions is a kind of belongings to this Islamic culture
and a way Muslims assign Allah’s influence on their life in all aspects and situations.
“The Arabic language is an inseparable part of Islam” [Medhi, 1978, 109]. Thus, in
Algerian Arabic, one can notice the wide range of religious lexicons used in most of their
communicative functions.

2.2 Speech Act Theory

One of the areas of interest in pragmatics is the study of how language users produce
and understand speech acts. Speech act theory concerns studying how words are used
to present information and to carry out actions such as requesting, apologising, inviting,
thanking, refusing, etc. [Austin,1962; Searle, 1969]. The speech act theory suggests that
people use an unlimited set of expressions to realise a limited set of purposes in the form of
speech acts. Austin [Austin, 1962] was the first to come up with this concept, stating that
words are not just used to say something or describe the world, but the speakers use words
to do an action or let others do something.

Searle and Austin claimed that every speech act contains simultaneous forces that
work together and complete each other. This theory deals with how many utterances are
delivered for performing locutionary, illocutionary and perlocutionary acts.

1. Locutionary force is the speaker’s intention translated into words. So, it is the
performance of an utterance.

2. lllocutionary force is what the speaker wants to convey. It can convey the exact
intention without any extra interpretations. The intended meaning of an utterance can be
expressed appropriately by thinking about the appropriate locutionary expression before
the performance.

3. Perlocutionary force is the actual effect the speaker may have on the hearer
by making him do something. It is the feedback the speaker gets that can be positive or
negative.

81



Anrtpononorus penvruy / Anthropology of Religion

This classification shows how these forces work together to achieve a specific
action appropriately by realising the exact intention into words (locutionary act) to get the
intended result (perlocutionary act). Searle distinguished five illocutionary acts: assertive,
directive, commissive, expressive and declaration.

This theory is of concern in the present study because the illocutionary purpose
request as a directive speech act is to direct the hearer to make something (perlocutionary
effect). The speaker considers this classification shows how these forces work together
to achieve a specific action appropriately by realising the exact intention into words
(locutionary act) to get the intended result (perlocutionary act). Searle distinguished five
illocutionary acts: assertive, directive, commissive, expressive, and declaration.

This theory is of concern in the present study because the illocutionary purpose of
request as a directive speech act is to direct the hearer to make something (perlocutionary
effect). The speaker considers request as the act that can make the hearer act. For instance,
A0y il ‘_; L_r‘}l"‘—‘ ass s LJ.L\;.IJJ.\J L_T“JJ.Q ‘_r‘w‘d.ksa.l (Sorry, I know I am
bothering you, but can you help me in the homework may God preserve you!). Here the
speaker intends to make the hearer help him with the homework politely using indirect
request with softening expression referring to God to make the hearer feels good, where
the hearer’s comprehension and acceptance of the exact intention of the speaker helps to
get the appropriate feedback (perlocutionary effect conveyed).

An illocutionary act is a pragmatics consideration strongly linked with the
illocutionary force concept, “the communicative plan or design behind a speaker’s remark”
[Leech, 1983, 200].

2.2.1 Request as a Face-threatening Speech Act

Drawing on Brown and Levinson’s theory, requests are considered the most stu-
died speech acts in cultural studies. The big interest in this speech act stems from the threat
it causes on the hearer’s face.

Thus, a request is a directive speech act that makes the hearer do something of in-
terest to the speaker. Based on the speech acts classification suggested by Brown and Le-
vinson [Brown, Levinson, 1987], requests are considered face-threatening acts since the
hearer’s face can be threatened (threatening his freedom by imposition). Requests can
be achieved directly and thus threaten the face or by adopting any strategy proposed by
Brown and Levinson to lessen the threat. El1 Hadj Said claimed that “requests imply an
intrusion on the hearer’s territory; it is to threaten his or her “negative face” and limit their
freedom” [El Hadj Said, 2016, 74].

A request may be misunderstood, especially if the interlocutors come from
different cultures. Larina [Larina, 2008] states that “the breakdown of communication
and misunderstanding occurs between a foreign speaker who understands the form of
the utterance and its linguistic meaning but misses its pragmatic meaning”. For example,
when the request is performed between Russian and English interlocutors, a pragmatic
failure may occur:

A: would you like to read, B?

B: No, thank you.

In this case, the pragmatic meaning in A’s sentence was not grasped by B, who
just dealt with the surface meaning (Yes/No question) and ignored the deep meaning of the
request because this polite request in an English classroom is not clear for Russians who
thought that the speaker is consulting their preferences [Thomas, 1983, 101].

2.3. Politeness Strategies in Request
2.3.1. Face-saving Approach to Politeness

Brown and Levinson’s work was considered the best approach for studying speech
acts and face-saving work [Ji, 2000, Kadar, Haugh, 2013]. Brown and Levinson [Brown,
Levinson, 1987] claimed that the person’s face is “the public self-image that every mem-
ber wants to claim for himself” and is “something that is emotionally invested, and that
can be lost, maintained, or enhanced, and must be constantly attended to in interaction”.
They divided the person’s image into two aspects:

They assumed that the person’s self-image is constituted of two aspects of the
face:

* a negative face is the inclination of a human being to have a particular territory
and a zone to stay far from other impositions because of his property;
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* a positive face deals with the person’s self-image, and nobody wants to be
touched.

Any interaction may involve acts that can threaten the face, called “face-threaten-
ing”, like ordering, disagreement, expressing exaggerated emotions, etc.

This concept of face-threatening is universal and differs from one culture to an-
other, where some acts may be more threatening in one culture than the other. So, it is
only by politeness that the face-threatening is lessened. For Brown and Levinson [Brown,
Levinson, 1978], politeness is a strategy to maintain social order and achieve successful
communication between interlocutors.

According to Brown and Levinson [Brown, Levinson, 1987], face-threatening
acts (FTAs) can be minimized by employing four politeness strategies:

* bald on record by which the requester is not making any redressive action to
reduce the threat;

. positive politeness occurs when the requester mitigates the hearer’s positive
face. This can be achieved by seeking friendship with the hearer, treating him as an in-
group member or by solidarity with the face;

* negative politeness is used when the speaker wants to reduce face threat to
preserve the hearer’s negative face from any imposition; this strategy can be achieved by
asking questions using model verbs (e.g., could, would, etc.), by apologizing in case of
imposition, he51tat1ng, impersonalizing mechanics by employmg passives that enable the
hearer to get “an ‘out,’ a face-saving line of escape, permitting him to feel that his response
1s not coerced” [Brown, Levinson, 1987, 70].

* off-record indirect strategy is a politeness strategy that relies upon implication,
and the requester uses utterances as hints or metaphors that have various interpretations
that will be interpreted by the requestee as request or not.; the face threat potential
weightiness governs the preference of one strategy not the other besides the interlocutors’
social power, distance, and rank of imposition. These sociocultural factors determine
politeness [Brown, Levinson, 1987].

The threat can also be avoided if the speaker does not perform FTA [Brown,
Levinson, 1987].

3. Research Methodology
3.1 Sample

In this study, the target population comprises 95 Algerian students as participants
who were chosen randomly to avoid any bias. Students are selected to be the study’s
respondents because of the social variables that might be used differently in an academic
context and the availability of three cases of interaction with different kinds of relations
between student-teacher, teacher-student and student-student. Moreover, Algerian Univer-
sity students are selected as the study’s participants since the objective is to investigate the
influence of religion on request speech act in a classroom context.

3.2 Procedure

This study collected data via a Discourse Completion Task that included three
situations. The questionnaire is organised in the following way: Section One deals
with participants’ information, whereas the second section includes three main cases of
classroom interaction, each of which is described in terms of the social power of the
interactants, the social distance between them and the ranking of imposition of the speech
act. Moreover, each case contains three different situations of requests, i.e., where students
and teachers performed their requests.

The obtained data were analysed quantitatively and qualitatively, drawing on
speech act theory [Austin, 1962; Searle, 1969] and the face-saving approach to politeness
[Brown, Levinson, 1987]. Such a method enables the researcher to discover how religious
expressions are used in Algerian requests and to determine the sociocultural values that
define linguistic performance.

The discourse completion task (DCT) has been adopted in this research since it is
thought that the DCT is the best method to collect speech act data [Tran, 2006; Labben,
2016]. Also, it is easy to use and enables the researcher to control variables of Power,
Distance and Rank of Imposition. On the other hand, many scholars have criticised the
method because of the authenticity of data [Labben, 2016], which does not represent the
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formulas as they occur in natural situations [Tran, 2006] in addition to the absence of turn-
taking and non-verbal aspects that take place in natural interaction.

In this study, the speech act of request is investigated for its frequent occurrence
in everyday speech. Its nature enables speakers to use religious expressions by referring to
God as a form of politeness. Moreover, it can reveal any culture’s communicative patterns
and sociocultural norms.

Most of the obtained data were translated into English since the original obtained
data was in Arabic.

Table 1. Different considerations of social variables across three situations of
request

Cases Social Power Social distance The degree
of imposition

Student-teacher S <H (-P) Equal (=D) Moderate (R°)
interaction

Teacher-student S>H (+P) Equal (=D) Moderate (R°)
interaction

Student-student S=H (=P) Equal (=D) (-R)

interaction

S= speaker, H= hearer, P=social power, D= social distance, R=rank of imposition

3.3 Data Analysis

This section starts with a quantitative analysis of the most employed politeness
strategies in classroom requests throughout three different situations of requests with
different weigh of social power, distance and rate of imposition between classroom
participants. The analysis of the use and functions of religious expressions in requests
is made qualitatively regarding the theories of Brown and Levinson [Brown, Levinson,
1978, 1987], Searle [Searle, 1969; 1975; 1979] and Austin [Austin, 1962].

4. Results and Discussion
Table 2. Percentages of politeness strategies adopted in classroom requests

SITUATIONS STRATEGY TYPE PERCENTAGES
S1: Student Requests the Teacher | N 75%
to Send the Homework by Email | P 19%
ON-R 0%
OFF-R 0%
DON’T DO FTA 5%
S2: Teacher Requests the Student | N 6%
to Send the Homework by Email | P 2%
ON-R 89%
OFF-R 3%
DON’T DO FTA 0%
S3: Student Request to Another | N 26%
Student to Help with the Home- | P 35%
work ON-R 38%
OFF-R 1%
DON'T DO FTA 0%

N: negative politeness, P: positive politeness, ON-R: bald-on record strategy,
OFF-R: bald-off record strategy, DON’T DO FTA: don’t do the face-threatening act.

4.1 The Use of Religious Expressions in Situation One

In this situation, students are the requesters, and teachers are the requestees. Thus,
the power variable is focused (-P), and the direction goes from low to high. Students did
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not use bald-on-record to perform requests because the request went from low (student) to
high (teacher). Mainly, indirect requests were employed by students as a kind of politeness.
As indicated in Table 2,5% respondents used to mitigate their faces from embarrassment
by choosing not to do FTA. 19% of students preferred to use positive politeness strategies
to request their teachers by being optimistic, and 75% of the Algerian students’ requests
were made using negative politeness strategies to reveal their consideration and knowledge
of the social variables determining their relations with teachers.

Throughout the different politeness strategies employed by Algerian students to
perform requests, religious expressions were used frequently as follows:

Positive politeness strategies

(1) paedl poasi ls fea Yl ol oll i) liivmy oy Sl

‘Sir, God bless you, send me the homework I need to do today’.

(2) il 6 agd pg it oS uple i€ olasS Jray ¥l unt gll Linsi Slie] SLib ) Sl caSule 2ud)

(Peace be upon you. God bless you, sir; send me the homework by Email because
1 was absent when you gave it to them in class).

Negative politeness strategies

(B) mnl off Ainsi i 3] e NS Gllin 3 al 13 Slia calhaig Glliesi oy pdaiia) 4l g Slics Asass]
£ Lias YL

" ‘Forgive me, sir; I swear God I was obliged to send and ask you if there is no
problem if you can send me the homework by Email?’.

(4) lhiing ) salind Sl ¥l cnl ol Linsi i calhi i Sliu)

‘Can I ask you to send me the homework by Email? I need it; may God protect

ou.
g (5) flduer o) Lol cnolf Linsi e Lo

‘is it OK if you send me the homework by Email? God bless you?’

(6) i) Sras Yo cun ) gll  Lins7 i )i Lo A pae Jphas 1)

‘May God give you long life, sir. Can 't you send me the homework by Email?’.

The first situation reveals that Algerian students tended to use negative or positive
politeness strategies to request their teachers as a way to show them their respect. This
choice comes from the Islamic culture in Algeria, where in Islam and Quran, the teacher
has a high status and is counted as a prophet who must be glorified.

The Algerian students’ data revealed another indicator of the Islamic culture in the
country by mentioning Allah (God) in their requests to mean the English word “please”,
as in the case of positive politeness strategy by giving gifts to the hearer to promote the
positive face of the hearer; and make him feel liked and admired. In the above data, stu-
dents’ gifts to their teachers were performed through thanking and prayer. For example,
la ¥l cunl gl Lind) Sidies oy Sk 2 0il) _pa2ii meaning Siv, God bless you, send me the home-
work I need to do it today. Moreover, it is evident from the obtained data that students em-
ploy more formal greetings with teachers, expressed by religious expression of peace be
upon you. This expression in religion shows a high degree of respect used even by proph-
ets. Similarly, throughout other strategies, students employed different forms of religious
terms to show their respect to their teachers, such as swearing in the name of God, a high
degree of promise in Islamic culture. Respondents also referred to God in their requests by
asking God to preserve their teachers or give them long life before requesting them as the
hearer cannot decline the request for which Allah’s name is used because pleasing Allah is
the aim of the request.

4.2 The Use of Religious Expressions in the Second Situation

The second situation is devoted to eliciting requests from teacher to student.
According to Brown and Levinson, in this case, the three variables should be manipulated
with a moderate rank of imposition (R°), an equal distance exists between participants
(=DS, H]), and the focus is on the power [+ P (S, H)] where the request is performed by
teachers (+P) towards their students (-P).

In this situation, the bald off-record is the least strategy used by Algerian teachers’
requests as asking their students to send the assignment indirectly. 7% of teachers’
requests were used as negative politeness strategies as conventionally indirect requests,
8% of participants used positive politeness strategies as employing group identity markers
(daughter, son, etc.). Bald-on strategies were used the most by 84% of teachers in the
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form of direct imperative requests, and some teachers preferred to add some softening
expressions to their direct requests.

Bald-off record strategies

(7) 32ledl (S Lo il g aSTDe ] £ L ) Il Lo g 47 S o gl duas)) ig i

‘We finished today s lesson if God wills, when you return home, you know what
to do as usual’.

Negative politeness strategies

(8) cllidny 4l foas Yl cun oll o LinF i solas

‘Samer, can you send your homework by Email? May God bless you?’

Positive politeness strategies

(9) f oot doad cun ol Aikni o i

‘My daughter, can you send your homework to my Email?”’

Bald-on record strategies

(10) ear¥lo cant gl | glins) ALY AS yiaus 41

‘May God preserve you, today send your homework by Email .

So, in this situation, because the speaker (teacher) status is higher than the hearer
(student), Algerian teachers showed considerable directness in frequently choosing bald
on record. They preferred positive rather than negative politeness even when redressing
the face threat.

This tendency in Algerian culture towards using more direct strategies, such as
bald-on-record or positive politeness in requests, is related to the Algerian Islamic culture,
which considers teachers as prophets who must be highly glorified. Thus, teachers in Alge-
ria have more power than students. Moreover, from the collected data, teachers tended to
use Islamic expressions in their requests even when they used direct strategies to soften the
request, such as 4 (duej/lliad 4o/l viws (May God preserve you or give you long life, etc.).
“Insha’Allah” is a religious expression used in Islamic countries to express indirectness
[Pishghadam et al., 2012]. (God willing) is used by teachers to mean an optimistic predic-
tion about the future in which students can do their tasks.

4.3 Students’ Use of Religious Expressions in the Third Situation

The third case was meant to elicit requests between classmates. Unlike the pre-
vious situations in which the emphasis was put on P and D variables that determine the
relationship between the requester and requestee, here, the focus is on the rank of imposi-
tion variable (R). The power and distance are equal [= P (S, H)] [= D (S, H)] because the
participants are students. In comparison, the rank of imposition in this situation has a low
value (-R).

In this situation, the request is made between students where the distance and
power between students are equal in other communities. Most Algerian students use bald-
on-record strategies in their requests to lessen the face threats by using no strategy, which
means being impolite is extremely polite.

The results in the third situation revealed that 1% of the Algerian students tended
to use bald off-record strategies in performing requests. The other indirect strategy stu-
dents use is the negative politeness strategy in 26% of their requests. On the other hand,
the rest of the participants preferred to perform requests in more direct strategies, as the
positive politeness strategy was used by 35% of participants via in-group identity mark-
ers (brother, sister, etc.). Bald on record strategy was the most used by Algerian students
(38%) to express their requests that are softened using some expressions such as (May you
leave long, may God preserve you, may God protect you).

Bald-off record strategies

(11) </ Cwsla s

‘How did you answer’.

Negative politeness strategies

(lz)ed.\h;‘_fun_m\}l\ )&ouﬁ‘;;)»u)m

‘Can you explain to me how to do the homework? May God preserve you?".

(13)“&W4U/MJ4J/LH@JL‘JJJA’¢;" ‘_Lua.:j‘).r.)‘r/b/{o‘fkmy/

‘Sorry I am bothering you, but can you help me with the homework? May God
preserve you!’.
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Positive politeness strategies

(14) copadll (S glet Salini b 3l

‘Hey brother, I need your help in doing the homework .

(15) slls lgd pals il Lo g g cunlsl] (3 (5 58 i sle

‘Help me a little bit with my homework. I swear I did not understand anything .

Bald-on record strategies

(16) b (M Gy pall] (5 hogd llidng o )

‘May God preserve you, explain to me the homework you have’.

This situation is an excellent example of an informal request since it occurs
between students. According to Brown and Levinson, less polite strategies are employed
in case of a minor imposition is practised on the FTA.

It can be observed that Algerian students tended to use more direct strategies
because the request to do a small favour does not require a high imposition. Algerian
students use on-record strategies and imperatives because it is a kind of small favour
which do not necessitate speakers to use indirect ways to request them in Algerian society.

In this situation, students use the religious expression /wallah/ (I swear God) to
show their interlocutors the seriousness of the situation and that they need their help. In
Islam, swearing shows the speaker’s truthfulness, and the hearer must believe him because
no one can lie when swearing. Like in previous situations, Algerian students also used
religious expressions even if there was no face-threatening. However, religious culture in
Algeria pushes any language users to refer to God spontaneously because it is a part of
everyday speech.

Conclusion

The present study aims to reveal the impact of religion on language use, emphasising
the influence of Islam and Islamic values on Algerian Arabic use by analysing religious
expression employed in the speech act of request in a classroom context.

The results revealed that religious lexicons are employed repeatedly in Algerians’
requests. From the obtained data, all respondents employed religious expressions in
performing requests across all the situations, no matter which social variables govern
the participants’ relationships. In Algeria, the reference to God or any religious glossary
is used to save face-threatening requests and is considered polite. The hearer will feel
comfortable requesting because he believes he is requesting for God’s sake or to get a
reward from Allah (God). Moreover, this reliance on religion in requests is not aimed only
at achieving the speaker’s intention (illocutionary force) but also at creating an effect on
the hearer and making him make the request and accept it (perlocutionary force).

Therefore, this study provides an understanding of culture’s impact on
communicative activity. Thus, communication between interlocutors can be achieved
successfully in addition to the impact of the cultural feature of religion on language use
among Algerian speakers of Arabic. For further studies, researchers are recommended to
employ the theoretical part used in the present study to investigate the impact of religion
on other types of speech acts.

BaarogapuocTth

S xotena OblI 3apaHee MOONATOAAPUTH PELIEH3EHTOB 32 BPEMS M YCHJIHSA, KOTO-
pBIe OHU MOTPATAT Ha PEIEH3UPOBAHNE PYKOIHCH. S IIeHIO Bce KOMMEHTAapHH, KPUTHKY U
NPE/ITIOKEHHSI, KOTOPhIE TIOMOTYT YIYYIIHTh MOIO padoTYy.
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