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Reactions of Social Classes
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Abstract. The article studies and clarifies the complicated happenings in the
reaction of social classes in China and Vietnam to Christianity during the 17"and 18"
centuries. To study this issue, the authors used the original historical materials related
to Christianity of the Qing dynasty (China) and the monarchies in Vietnam in the 17% Truong Anh Thuan
and 18" centuries. Besides, the authors also inherit some research achievements by
Chinese and Vietnamese scholars on Christianity history in both countries. Moreover,
the authors also exploit the original historical materials recorded by Western
missionaries working in the two countries during the 17" century to 18" century.
The authors combine two main research methods of History Science (historical and
logical) with other research methods (systemic, analysis, synthesis, and comparison)
to complete the study of this issue. The article will have a specific contribution in terms
of academics, such as clarifying the attitude of kings, royalty, nobles, intelligentsia,
officials, and civilians in China and Vietnam towards Christianity and providing a
more multi-dimensional, objective, comprehensive and profound perspective in the
study of Vietnam and China history in general as well as the history of spreading
Christianity in the two countries in particular during the 17™ and 18" centuries.
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Peakuusa couManbHbBIX KIAaCCOB Ha XpPHUCTHAHCTBO B 17 u 18 Bekax:
uccneaosaHve Bo BberHname n Kurae

AHHOTaLMA. B cTaThe UCCNEMYIOTCS M IPOSICHSAIOTCS CIIOKHBIE SBICHUS B PEAKIIMH COLMATBHBIX KIIACCOB
Kuras u Beetnama Ha xpuctranctso B X VII u X VIII Bekax. s u3ydeHus J1aHHOTO BOIIPOCA aBTOPBI UCTIONb-
30BaJI OPUTHHAIIBHBIE HICTOPHYIECKIE MaTepUaIbl, CBsI3aHHbIE ¢ XpucTHaHcTBOM AuHactun Lun (KuTait) n mo-
Hapxwuii Bo Beername XVII u XVIII BB. Kpome Toro, aBTOpH! Takke 00pamaiics k 0o1ee paHHIM HCCIIEI0Ba-
HHSAM KUTaHCKHX M BBETHAMCKHUX YUEHBIX 110 HCTOPUM XPUCTHAHCTBA B 00eMX CTpaHaxX. Takoke, aBTOPHI TaKke
UCTIONB3YIOT OPUTHHAIBHEIE MCTOPHYECKHE MaTepualbl, 3alliCaHHbIe 3alaHBIMH MHCCHOHEPaMH, padoTaB-
mKMH B 1ByX ctpaHax B X VII-XVIII Bekax. /1y HONMHOTHI H3yueHHsl JAHHOTO BOIIPOCA aBTOPBI COUETAIOT Ba
OCHOBHBIX METO/Ia HCCIIE0BAHNS HCTOPUIECKON HAayKH (MCTOPUYECKHI W JIOTHYECKHI) C IPYTUMH METOJaMH
HcCleI0BaHus (CHCTEMHBIM aHAIM30M, CHHTE30M, CPAaBHUTEIbHBIM MeToioM). CTaThsi BHOCHUT BKJIAJ] B MPOsIC-
HEHUE OTHOLICHUS KOPOJICH U UMIIEpaToOpoB, a TAKXKE YWICHOB UX CeMEH, 3HaTH, MHTEJUIUTCHI[H, YUHOBHUKOB
U TpaxaaHckux aur B Kutae n BeeTHaMme k XpUCTHAHCTBY U B U3yueHHe nctopun BoetHama n Kuras B ne-
JIOM, a TaKXKe B U3y4EeHUE UCTOPUU PACIPOCTPaHEHHs XPUCTUAHCTBA B IByX CTpaHax — B 4acTHOCTH, B XVII-
XVIII Bexax.

KnroueBblie cnoBa: COIMaJIbHBIC KJIACCHhI, KHTaﬁ, BI:CTHaM, JAUHACTUA ]_II/IH, XpUCTUAHCTBO, MUCCHUOHEP-
CTBO
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Introduction

Christianity was introduced and developed strongly in China and Vietnam during
the 17" and 18" centuries. This process was always associated with the role of Western
missionaries. However, it did not occur as quickly and smoothly as they wanted for
various reasons. One of the leading causes was that when the “seeds of Christianity”” had
just been “cultivated” in China and Vietnam, it was immediately encountered with multi-
dimensional reactions of the social classes, from the native ruling class to the civilians.
The unique thing is that while the kings of the two countries refused to accept Christianity,
on the contrary, some royalty and nobles believed in Christianity. Within the Chinese and
Vietnamese intelligentsia and official class also a fierce struggle between the two trends
of anti-Christianity and pro-Christianity. Meanwhile, in the society of China and Vietnam
in this period, the civilians were the largest force that believed in Christianity. All of
these have created a colorful picture of the attitudes of classes in Chinese and Vietnamese
society towards Christianity in the 17" and 18" centuries.

The emperor refused, and the royalty and nobles welcomed

Since the beginning of the mission in Vietnam and China during the 17" century,
Western missionaries have tried to entice the indigenous ruling class to convert to Christi-
anity. Missionaries wanted to rely on their social status and political and economic power
to expand the spread of Christianity. Therefore, after arriving in the two countries, the
missionaries sought to approach and convert the native Emperor — the head of the central
authoritarian monarchy. However, all their efforts seemed to fail. In China, from the end of
the Ming Dynasty to the end of the 18th century, researchers could not find any historical
record of the Ming and Qing Emperors’ belief in Christianity. Not to mention the periods
of Kangxi FEEY, Yongzheng 7 I, and Qianlong ¥z[% when Christianity was banned,
even under the period of Shunzhi JIEi3 Emperor, the relationship between the Western
missionaries, especially Johann Adam Schall von Bell with the emperor was good. Still,
this Jesuit missionary could not persuade Shunzhi JIHif to believe in Christianity [Tang
Kaijian, 2001, 126]. In Vietnam, from the 17th century to the 18th century, there aren’t
documents recorded by Vietnamese mentioning the Nguyen Lords in Cochinchina or Le
Kings — Trinh Lords in Tonkin believed in Christianity. Meanwhile, based on several
Western missionaries’ records, some literature on Vietnam’s Church history mentioned
that Nguyen Hoang Lord thought in Christianity after coming to Cochinchina (1558)
[Romanet du Caillaud, 1915, 148—150; Ordonez de Ceballos, 1691, 207-209]. However,
Vietnamese and foreign researchers have confirmed that these are only mythical and un-
founded records [Borri, 1931, 338; Bonifacy, 1929, 4-5; Truong Ba Can, 2008, 34-36].

Although it was impossible to entice the Qing Emperor in China and the Vietnam-
ese rulers to believe in Christianity, Jesuit missionaries were relatively successful in con-
quering the faith of others. In China, several royalty and nobles converted to Christianity
at the end of the Ming and early Qing dynasties. Among them, the royal family of Sunu
k%% was the most famous case. Although he was not religious, his descendants were
mainly Christian believers. They maintained this tradition until the end of the Qing Dy-
nasty [Feng Zuozhe, 1990, 9; Chen Yuan, 1980, 161-162].

In Vietnam, from the 17" century to the 18" century, there were no records of
royalty and noble as Christians in the historical sources of the monarch dynasties. How-
ever, this issue was mentioned in the Vietnam missionary history literature. In 1625, in
Cochinchina, Minh Duc Vuong, wife of Nguyen Hoang Lord, was baptized and converted
to Christianity with the Holy name Maria Mandalena [Rhodes, 1953, 57]. In the letter in
Sinoa (Cochinchina) on August 6, 1741, the Jesuit missionary Jean Siebert said that ma-
ny Christians in this kingdom belonged to the upper class. Two brothers of the late Lord
converted to Christianity with all their family members [Montézon et al., 1858, 266-267].
Meanwhile, from 1723 to 1765, the missionary of the Foreign Missionary Society of Par-
is, Louis Néez — Vicar Apostolic of Western Tonkin, was protected by many princes and
brothers of the Trinh Lord. The sixth brother of the Trinh Lord’s wife was a Christian
believer and was baptized before his death. Another brother of the Trinh Lord had all of
his children receive baptism. Another brother or uncle of the Trinh Lord who received the
baptism in his youth and had long forgotten the religious obligations also was encouraged
by Bishop Néez to return to Christianity [Launay, 1894, 577-578].
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Thus, during the first period of introduction and development in Vietnam and
China, Christianity was more or less welcomed by a part of the royalty and noble class.
Their acceptance of Christianity might be because they expected to learn more about the
Christian doctrine as an alternative way to satisfy their spiritual needs or merely curiosity
towards this religion, which was not similar to their previous traditional cultural values.
Besides, for some nobles, it was a way of showing their admiration for the quality and
erudite of Jesuits.

Anti-Christianity and pro-Christianity: The division and struggle
within the intelligentsia and official class in China and Vietnam

In addition to the royalty and the nobles, to fulfill the goal of penetrating the
network of social relations of the upper society [Li Tiangang, 1998, 18], the missionaries
also had the ambition to dominate the spiritual life of the intelligentsia and official class to
provide support for Christian development at the court and localities, as well as forming a
counterbalance with the anti-religious forces.

In Vietnam and China society during the monarchy period, the intelligentsia and
officials were a class who trained methodically through the imperial examinations. They
attached importance to academic learning. Therefore, theological philosophy and the
other sciences of the Jesuits made the class of intelligentsia, officials, and missionaries of
this religious order share the same voice. The missionaries also sought to meet the offi-
cials, offer gifts, and associate with celebrities for missionary purposes. Meanwhile, the
intelligentsia and officials wanted to see the “strange items” [Shi Jinghuan, 1983, 76-77],
1.e., items of Western origin, especially products related to science and technology, or di-
rectly interacted with the missionaries to understand their Western knowledge. Therefore,
when they heard the missionaries set foot in the area they governed, they summoned or
sometimes actively invited them to their headquarters. It created a good premise for West-
ern missionaries to spread Christianity to this class.

In fact, in Vietnam and China, with constant efforts, missionaries attracted the
attention of intelligentsia and officials for Christianity. However, the missionaries’ ap-
proach to this class and its successful degree differed in both countries. In China, mis-
sionaries used a variety of methods to connect with the intelligentsia and officials, such
as establishing relations with Chinese officials [Pfister, 1932, 226]; meeting some of the
mandarins’ requirements [Cui Weixiao, 2006, 182]; visiting houses, giving poetry or dis-
cussing with the Chinese intelligentsia. Especially they also collaborated with Chinese
intelligentsia to compile and translate documents [Truong Anh Thuan, Nguyen Van Sang,
2020, 410-411]. The effective application of these methods helped missionaries to estab-
lish an extensive network of social relations, enhance their social status, and attract a part
of the Chinese intelligentsia and officials who wanted to convert to Christianity. The three
mandarins of Xu Guangqi %6k, Yang Tingyun #5#£%, and Li Zhizao 2= # [Yan
Kejia, 2001, 47-57], along with a series of famous intelligentsia and officials believing in
Christianity in the late Ming dynasty and early Qing dynasty [Du Hede, 2005, 253; Yan
Kejia, 2001, 57; Zhongguo di yi lishi dangan guan, 2003b, 844-865] were some typical
examples. Meanwhile, ways of establishing relations between the Western missionaries
with the intelligentsia and officials in Vietham were not as abundant as in China. The
missionaries mainly used three measures, including taking advantage of the relationship
with the officials and their relatives to attract others to believe in Christianity, visiting
and giving gifts, and arguing with the heads of other religions (Buddhism, Taoism) and
Confucian intellectuals [Bartoli, 1663, 751-754, 765-766; Rhodes, 1651, 146—147]. As
a result, the spread of Christianity to the intelligentsia and officials in Vietnam had some
achievements. Based on data recorded by Jesuits in the XVII century in Cochinchina,
several intelligentsia and officials, after understanding the Gospel, became baptized and
joined Christianity, such as Jeanne’s husband, who was the ruler of an area near Faifo
(Quang Nam province), or Paul — an advisor of Quang Nam Governor, or Peter — a retired
official, or Ursula’s husband — a Cochinchina’s ambassador to Cambodia, or Joseph and
his disciples in Quang Nam town [Luis, 1628, 128—129; Truong Ba Can, 2008, 45-52].

However, researchers cannot just rely on some of the above cases to conclude that
attracting the class of intelligentsia and officials in Vietnam and China to believe in Chris-
tianity was easy. From the perspective of scholar Truong Ba Can, rich and noble people
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found it challenging to accept Christianity. Wealthy people often had enough money and
power to have many wives, while Christianity only allowed monogamy. Besides, those
authorities must regularly participate in sacrifices as required by civil society, while Cath-
olics only will enable the worship of one God [Truong Ba Can, 2008, 555]. In fact, the in-
telligentsia and officials in China and Vietnam either because they wanted to learn Western
science and Catholic doctrine or obey the orders of the central court through missionaries
to establish trade relations with Western merchants [Chappoulie, 1943, 173, 237; Baldi-
notti, 1903, 71-78; Maybon, 1919, 93], which at times showed a caring attitude towards
Christianity and a small part follow this religion [Luis, 1628, 131-132]. Meanwhile, the
majority are afraid and refuse to accept this religion. In the Divers Voyages et Missions,
missionary Alexandre de Rhodes also acknowledged the difficulties of attracting Vietnam-
ese intelligentsia and officials to believe in Christianity [Rhodes, 1653, 135-137].

From the 17" century to the 18" century, in Vietnamese society, Christianity faced
the opposition of the class of intelligentsia and anti-religious officials in the court and local
areas. Although there was still the existence of other anti-Christianity forces in the society
of Vietnam at that time, with political and economic power, intelligentsia and officials had
greatly influenced the planning of Vietnam rulers’ policy toward Christianity. The birth of
the decrees prohibiting Christianity in 1625, 1630, 1635, 1661, 1664, 1690 [Rhodes, 1653,
93; Vo Phuong Lan, 2008, 18-31] in Cochinchina or in 1628, 1632, 1643, 1649, 1658,
1663, 1712 [Rhodes, 1651, 211; Vu Khanh Tuong, 1956, 352, 369, 478; Truong Ba Can,
2008, 162—-166; Launay, 1927, 543] in Tonkin were from one of the leading causes, which
were the urging and appeal of the intelligentsia and officials. In China, the differentiation
of attitudes toward Christianity between the intelligentsia and the officials class was more
profound than in Vietnam. From the end of the Ming dynasty, that differentiation was
expressed with two opposite trends. There are some intelligentsia and officials who think
that “Tianxue K“%” (i.e., Christian doctrine) and “Confucianism” have the same nature
or because they admire the pragmatism of Western knowledge and ethical qualities of the
Jesuits, so had shown tolerant, friendly attitude towards Christianity, frequently exchang-
ing, establishing relationships with missionaries, and some even believe in Christianity.
Meanwhile, at the end of the Ming Dynasty, the Chinese intelligentsia and officials class
also appeared as part of mandarins saying that “Tianxue” had many contradictions with
“Confucianism” and threatened the leading position of Confucianism. They argued that
the presence of missionaries in China was a potential risk to national security. This, plus
the conservative and extreme view on the superiority of Chinese culture, ignoring or delib-
erately refusing to acknowledge the erudition of the Jesuits, had made several intelligen-
tsia and officials have an antagonistic attitude towards Christianity and the missionaries.
All of these causes led to the consequences that a part of the intelligentsia and official class
publicly expressed opposition to Christianity at the end of the Ming dynasty. Although at
that time they still did not account for the overwhelming number, the anti-Christianity in-
telligentsia and officials forces at the end of the Ming dynasty also created many negative
influences on the missionaries of Jesuits, among which the Nanjing Christianity case F &%
#(Z in 1616 [He Xiaorong, 2013, 303-311; Pan Qun, Zhou Zhibin, 2012, 216-225] was
the event that marked the first time that Chinese Christianity had encountered persecution.

By the time of the Qing dynasty, except for the period of the Shunzhi JIH75 Em-
peror, from Emperor Kangxi# & onwards, the trend of anti-Christianity in the class of
intelligentsia and officials became more and more apparent. Under the reign of the Kangxi
FEEE Emperor, the introduction and robust development of Christianity in China, along
with the growing influence of some Western missionaries on the Qing court, especially Jo-
hann Adam Schall von Bell (Chinese named Tang Ruowang %45 %), encountered fierce
opposition from the intelligentsia and officials class. And with “the calendar case” (1665)
[Pingyi Chu, 1997, 7-34; Huang Yi-long, 1991, 1-20; Wang Yamin, 2008, 22], the forces
of the anti-Christianity mandarin in the royal court headed by Yang Guangxian %5t
played an essential role in “firing the first cannon” on Christianity and the missionaries.
This case about the form was a debate on the calendar field between Western missionaries
and a group of Qing dynasty intelligentsia and officials. Still, in essence, it reflected the
resistance of the intelligentsia and officials to Christianity, the knowledge of Western mis-
sionaries, and their influence on the Qing emperor.
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After this event, in the 8th year of the Kangxi FE& Emperor (1669), a national
ordination that banned Christianity was announced [Ma Qi et al., 1985, 417], marking
the victory of the anti-Christianity forces in the Qing royal court. However, from 1669 to
1692, with the perseverance and effort of the Jesuits, primarily through the relationship
with mandarin Su Etu ZZ%H[& — who regularly dealt with Jesuits and had shown some
sympathetic to Christianity, the missionaries gradually persuaded the Kangxif k& Emper-
or to promulgate the decree allowing Christianity to spread freely in China (1692) [Han
Qi, Wu Min, 2006, 185]. Thus, the birth of two anti-religion ordinances and the freedom of
religious propagation in the same period essentially reflected the pulling struggle between
the anti-Christianity intelligentsia and officials with the missionaries and the pro-Christi-
anity intelligentsia and officials. This phenomenon only happened under the Kangxi 8
Emperor period.

In the successive emperors, although the struggle between the two pro-
Christianity and anti-Christianity factions in Chinese intelligentsia and officials class con-
tinued, the advantage became closer and closer to the anti-Christianity forces that the
emperor was the representative. In particular, from the Kangxi FEE reign onwards, the
attack on Christianity and the missionaries not only took place at the central court and also
flared up in many parts of the country, which showed anti-Christianity forces increasingly
more vital, not only present in the central royal court and also in the localities. At the time,
stemming from the perception of Christianity’s harm to national security and some other
causes, the officials of the Han and Manchu people at the central and local continuously
submitted reports on the Christian situation. They proposed several measures to solve this
problem [Li Tiangang, 1998, 73—74; Jiang Lianghai, 1980, 374, 414-415; Zhongguo di yi
lishi dangan guan, 2003a, 120, 162; Zhongguo di yi lishi dangan guan, 1999, 133-137].

Besides, the success of the anti-Christianity movement of the mandarins of the
Qing dynasty was also reflected by the arisen of a series of Christianity cases. Especially
in the 60 years of Qianlong’s reign (1736—1796), there were 11 minor Christian cases
nationwide and two major cases (1746, 1784) [Ma Zhao, 1998, 55-56; Liu Fang, 2006,
16—64% in which local mandarins, through their report, had greatly influenced the Qian-
long ¥z[% Emperor’s plan to deal with Christian problems. They also became a powerful
force in implementing imperial policies for this religion. Also, if it was viewed overall, it
could be seen that the influence of the anti-Christianity mandarins in the royal court and
localities at a certain level also changed the policies of the Qing dynasty toward Christian-
ity through the reigning periods. From the policy of “limiting the growth of Christianity”
in the last years of the Kangxi & dynasty to the policy of “banning Christianity but not
strictly” during the Yongzheng % IE period, followed by a policy of “sometimes strictly
forbidden, sometimes tolerant” in the Qianlong ¥Z[% period and the peak was the policy of
“extermination of Christianity” in Jiaqing %% & period [Zhang Yingshun, 2016, 131-132],
the above evolutions in the Christian policy of the Qing Dynasty not only stem from
the awareness of the Qing emperor but also reflect the power and influence of the anti-
Christianity intelligentsia and officials class in China at the time.

The civilians — The largest Christian force in China and Vietnam

In their missionary strategy, the Western missionaries in Vietnam and China al-
ways paid particular attention to the Emperors, the royalty and nobility, and the intel-
ligentsia and official class to attract these people to believe in Christianity. According
to documents of missionaries in the 17" and 18™ centuries, several people in the roy-
al family of the monarchical dynasties, along with a section of the mandarins and their
family members in China and Vietnam, converted to Christianity. However, at that time,
the presence of Christianity in China and Vietnam led to the conflict between kingship
and theocracy. Besides, the Christian doctrine also had many differences between the two
countries’ dominant ideological systems and traditional cultures. Therefore, to protect the
rights of the dynasty and themselves, the majority of the ruling and upper classes in Chi-
nese and Vietnamese society refused to accept the Gospel.

Despite this, the missionaries in China and Vietnam succeeded in conquering the
spiritual life of the civilian class. Most Christians in Cochinchina and Tonkin (Vietnam)
were poor farmers and craftsmen. They earned their living through daily hard work. They
have been heavily exploited by high taxation and hard physical labor [Montézon et al.,
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1858, 266-267]. In a report on missionary work in Ke Ngoi village (Tonkin) during the
year 1765—1766, Bricart missionary said that two-thirds of this village’s population was
non-Christian. The Christians were often the poorest and most miserable people [Monté-
zon et al., 1858, 266-267]. In China, the letters and records of missionaries also indicated
that the believers of Christianity were mainly civilians. Their occupation was relatively di-
verse. They possibly were the farmers, hirelings, caregivers of the children, tailors, small
traders, musicians, boat builders, fishermen, painters, artisans, and soldiers [Pfister, 1934,
587; Zhang Ze, 1992, 54; Du Hede, 2001, 46].

Therefore, why did the civilians believe in Christianity in Vietnam and China?
The historical data of the Qing dynasty in China, the monarchical dynasties in Vietnam,
and the Western missionaries’ records did not mention this issue. However, through in-
direct exploitation from different documents, researchers can know that the belief in the
Christianity of the civilians in two countries, China and Vietnam, was influenced by the
fluctuations in both countries’ political and economic situations. The poverty caused by
war, natural disasters, and epidemics made the lives of poor people more difficult. In that
situation, missionaries could easily conquer their faith through material support or advice
on finding happiness in heaven.

Meanwhile, in the 17" and 18" centuries, Vietnamese society was troubled, un-
certain, poor, and backward. Besides, wars, natural disasters, epidemics, and heavy taxes
made human life miserable. For the poor people dominated by the ruling class, Christi-
anity would be an effective solution to free them [Truong Ba Can, 2008, 554]. In China,
at the end of the Ming dynasty, after the fierce persecution in the Nanjmg Christian case
B I #U 2R, the missionary in China still achieved positive results, attracting many civilians
to convert to Christianity [Pfister, 1932, 90, 128-129, 138-139]. Many civilians wanted to
find spiritual support because of the hard life at that time. The tax officials in locals were
brutal, like the “tigers” or “wolves” [Zhou Pingping, 2004, 101]. The inflationary curren-
cy increased grain prices significantly, which led to severe consequences for residents in
cities and towns. From 1626 to 1640, natural disasters devastated China and caused people
to scatter everywhere. Crop failure, locust infestation, and smallpox made the lives of
Chinese civilians tragic. They felt the end of the world approaching. Many people went
into the city to make a living, and some had to take begging or robbery as a livelihood.
Therefore, civilian discontent increased incessantly [Zhou Pingping, 2004, 101]. It was
why they placed many expectations on Christianity which was a new factor and had many
differences from traditional morality. Moreover, it was considered spiritual support and an
effective solution to free them from cruel lives.

Besides, the Christian beliefs of the people in the two countries, China-Vietnam,
also came from the characteristic of “family evangelism” [Zhang Ylngshun 2016, 57],
L.e., members of the same family kept their belief in Christianity over generations. Based
on the historical data on the operation of Western Christianity in China during the Qing
dynasty, researchers may know that many Chinese families followed Christianity, mainly
because their ancestors were Christians [Zhongguo di yi lishi dangan guan, 2003c¢, 270,
295, 549,877, 1039, 1063-1064, 1079, 1100, 1127, 1147, 1177-1179, 1202, 1232-1236].
In Vietnam, in historical documents, although there were not many specific records of
Vietnamese families believing in Christianity, however, in fact, this phenomenon has been
preserved in the Christian community up to now. It had become a collective tradition of
Vietnamese Christians. Even non-Christians who want to get married to Christians must
study the doctrines and follow Christianity. Moreover, in some documents of Western
missionaries, there was a mention of the “ho dao (parish)” of Vietnamese people. The term
“ho dao (parish)” appeared in the 17" century when Jesuit missionaries came to Vietnam
to preach the Gospel. They went into the villages of Vietnamese people to evangelize
and establish pastoral communities, attracting more and more followers and laying the
foundation for the birth of the parish. Therefore, the “ho dao (parish)” was founded based
on traditional Vietnamese villages [Nguyen Hong Duong, 2000, 32], bringing together
Christian families living close to each other, having the same bloodline or the same place
of practice Christian rituals. Thus, the existence of the “ho dao (parish)” organization was
proof to confirm the tradition of Christian beliefs of members of the families living in
Vietnamese villages.
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Conclusion

From the 17% to the 18" centuries, the attitudes of the classes in Chinese and
Vietnamese society towards Christianity were manifested in different directions. Even
within each social class, there was a conflict of behavior toward this religion. The ruling
force, the emperor, was the supreme representative, aware of the conflict between Chris-
tians with traditional culture and Confucianism that governed contemporary society’s
ideological life. In addition, with the skepticism and worry about the intimidation of reli-
gious power, they refused to accept Christianity and implemented more and more fier-
cely the policy of anti-Christianity. Meanwhile, the attitude toward Christianity of the
Vietnamese and Chinese intelligentsia and officials had a deep differentiation. It led to
the formation and struggle between “anti-Christianity” and “pro-Christianity” factions. In
this struggle, the “anti-Christianity” forces became more and more dominant. It combined
closely with the increasingly fierce Christian ban policy of the Qing dynasty in China and
monarchial dynasties in Vietnam to become the mainstream in the attitude of conduct
toward contemporary Christianity.

However, in contrast to the anti-Christianity process, from the 17" century to the
18™ century, the royalty and nobles of the Qing in China and monarchial dynasties in
Vietnam, there were still some people who converted to Christianity. In particular, through
many ups and downs in the development process, the most significant Christian believers
force in Vietnam and China remained civilians, especially the poor. Each country’s
economic, political, and cultural upheaval was the main reason which promoted this
social force to convert to Christianity. Especially when the policy of banning Christianity
was strictly enforced by the Qing in China and monarchial dynasties in Vietnam, the
missionaries found it difficult to entice the ruling class and the mandarins to believe in
Christianity. Therefore, they had to change the missionary object from “Christianizing”
all social classes to conquering the spiritual life of civilians. Thus, Christianity came to the
civilians in Vietnam and China as a process of resonance from both sides.

Thus, from the 17" century to the 18" century, the attitudes of the classes in
Vietnam and China societies towards Christianity were relatively complicated. The
attitude towards Christianity of each social class is influenced by political, economic,
cultural, and social fluctuations in each country. It also depended on each class’s political
status, economic realities, and educational level. Attitudes towards Christianity of the
upper classes, especially of the ruling and intellectual forces in contemporary Chinese
and Vietnamese society, do not merely reflect conflicts in the religious sphere; it is also
the reaction of the Eastern culture that this force represents with the Western culture that
Christianity is typical. And this reaction became one of the critical factors leading to the
development of the ups and downs of Christianity in the two countries of Vietnam and
China in the period of the 17" — 18" centuries.

Bubnuorpaduueckuii cnucok

1. Baldinotti, G. La Relation sur le Tonkin du P. Baldinotti / G. Baldinotti // Bulletin de I’Ecole
francaise d’Extréme-Orient. — 1903. — Vol. 3. — P. 71-78.

2. Bartoli, D. Dell” historia della Compagnia di Giesv, la Cina, Terza parte / D. Bartoli. — Rome:
Nella Stamperia del Varefe, 1663. — 1152 p.

3. Bonifacy, A. Les débuts du christianisme en Annam des origines au commencement du XVIIIéme
siécle / A. Bonifacy. — Hanoi: Imprimerie Tonkinoise, 1929. — 96 p.

4. Borri, C. Relation de la nouvelle mission des péres de la compagnie de Jésus au royaume de la
CochinChine / C. Borri // Bulletin des Amis du Vieux Hué. — 1931. — Vol. 3—4. — P. 279-405.

5. Chappoulie, H. Aux origines d'une église. Rome et les missions d’ Indochine au XVIIe si¢cle /
H. Chappoulie. — Paris: Bloud et Gay, 1943. — Vol. 1. —452 p.

6. Chen, Yuan. Collection of Chen Yuan’s academic papers / Chen Yuan. — Beijing: Zhonghua shuju
Publ., 1980. — Vol. 1. — 561 p. (BR3E. BRIESXTER AR, 50145, dbnt: hHEE S, 1980, 561 p.).
7. Cui, Weixiao. The Spanish Franciscan Mission in the Late Ming and Early Qing Periods of China
(1579—1732) / Cui Weixiao. — Beijing: Zhonghua shuju Publ., 2006. — 530 p. (fE 4%, BE 2 B
L 5 1% e (R A 5T (1579-1732). b5t thEEE T, 2006, 530 p.).

129



CpaBHurenbpHoe penurnosenenue / Comparative Religion

8. Du, Hede. Jesuit missionaries letter collection in China: China memoirs / Du Hede. — Chinese
translated by Zhu Jing. Zhengzhou: Daxiang chubanshe, 2001. — Vol. 3. — 342 p. (KL . HEGR &
T E AR RS, 5034, KEFaE. HON: KGRt ARAE, 2001, 342 p.).

9. Du, Hede. Jesuit missionaries letter collection in China: China memoirs / Du Hede. Chinese
translated by Lu Yimin, Chen Jian, Zheng Dedi. — Zhengzhou: Daxiang chubanshe, 2005. —
Vol. 5. — 265 p. (KLk{E. HRfiker L b B3 w4 P B R SR | 58058, | — IR, TEES, SR o0,
SR KB, 20035, 265 p.).

10. Feng, Zuozhe. Su Nu’s whole family was adherent to Catholicism / Feng Zuozhe // Zijincheng. —
1990. —No. 1. - P. 8-9 (M. E R ERBBREEKAGE R FHL EEEIN, 1990, 25011, pp. 8-9).
11. Han, Qi. Xi chao chongzheng ji Xi chao din%an (wai san zhong) / Han Qi, Wu Min. — Beijing:
Zhonghua shuju Publ. - 2006, - 437 p. (4EFY, S SR, LA LS BEHTSE 5 (Sh—F0), Tt
rREEE SR, 2006, 437 p.).

12. He, Xiaorong. The religious situation during the Ming Dynasty. Nanjing: Nanjing chubanshe /
He Xiaorong. —2013. — 376 p. (122 2¢. WIGHR 2L B ut: B aL AL, 2013, 376 p.).

13. Huang, Yi-long. Court Divination and Christianity in the K’ang-Hsi Era / Huang Yi-long //
Chinese Science. — 1991. — Vol. 10. — P. 1-20.

14. Jiang, Lianghai. Records from within the Eastern Gate of the palace compound/ Jiang Lianghai. —
Beijing: Zhonghua shuju Publ, 1980. — 557 p. (# R B%. #FEdk. Jbat: hHEE REA, 1980,
557 p.).

15. Launay, A. Histoire de la mission du Tonkin: Documents historiques / A. Launay. — Paris: Li-
brairie Orientale et Américaine Maisonneuve Fréres, Editeurs, 1927. — Vol. 1. — 600 p.

16. Launay A. Histoire Générale de La Société Des Missions Etrangéres / A. Launay. — Paris: Tequi,
Libraire — Editeur, 1894. — Vol. 1. — 595 p.

17. Li, Tiangang. Chinese Rites controversy: History, Documents, and Significance / Li Tiangang. —
Shanghai: Shanghai Guji chubanshe, 1998, — 403 p. (& K. H & FH 2 F JRE 52, SCRRAITE
. Bl b AR H ik, 1998, 403 p).

18. Liu, Fang. The Catholics during the Prohibition Against the Catholicism in the Reigns of Qian-
long Master’s Thesis / Liu Fang. — Guangdong: Jinan University, 2006. — 83 p. (2177, Wz [E2E %
RESI R L #0E T, |4 B RS RE B 5, 2006, 83 p.).

19. Luis, G. Histoire de ce qui s’est passé en Ethiopie, Malabar, Brasil, et les Indes Orientales /
G. Luis. — Paris: Chez Sebastien Cramoisy, 1628. — 451 p.

20. Ma, Qi et al. Qing shilu. Shengzu Ren Huanédi shilu / Ma Qi et al. — Beijing: Zhonghua shuju
Publ, 1985. — Vol.4. — 1256 p. (FG A 55 2 MU 1 8%, BEAELAT 220 8%, AL nt: TPty ), 1985,
1256 p).

21. Ma, Zhao. High Level and Local Officials and the Ban on Christian Activities during the Qian-
long Reign / Ma Zhao // Qing shi yan jiu, — 1998. — No. 4. — P. 55-63 GSED E’iﬁ%ﬁﬂﬂﬁﬁ A
BELE AR FHOHH). 15 0T 5T, 1998, 2043, pp. 55-63).

22. Maybon, C.B. Histoire moderne du pays d’Annam (1592-1820) / C.B. Maybon. — Paris:
Plon-Nourrit et Cie Editeurs, 1919. — 418 p.

23. Montézon F. Mission de La Cochinchine et Du Tonkin Avec Gravure et Carte Géographique /
F. Montézon, E. Estéve, A. Rhodes, J. Tissanier, M. Saccano. — Paris: Charles Douniol Editeur,
1858.—412 p.

24. Nguyen Hong Duong. Study the parish and archdiocese organization of the Catholic in North
Vietnam from the 17th to the early 20th centuries / Nguyen Hong Duong // Study of Religion. —
2000.—No. 4. —P. 30-36 (Nguyén Hong Duong. Tim hiéu t6 churc xtr, ho dao cua Cong gido ¢ mién
Bac tir the ki XVII dén dau the ki XX. Nghién ctru Ton giao, 2000, so. 4, pp. 3036).

25. Ordonez de Ceballos P. Viaje del Mundo. Hecho y compuesto por el licenciado Pedro Ordoriez
de Ceballos, natural de la insigne ciudad de Jaén / P. Ordonez de Ceballos. — Madrid: Por Jvan
Garcia Infanzon, 1691. —432 p.

26. Pan, Qun. General history of Jiangsu, vol. Ming and Qing Dynasties / Pan Qun, Zhou Zhibin. —
Nanjing: Fenghuang chubanshe, 2012. — 6566 p. (Z#E, J& . VL& IE 52, BiE . f At BURH
H&%ﬂ 2012, 6566 p.).

27. Pfister, L. Notices biographiques et bibliographiques sur les jésuites de 1’ancienne mission de
Chine / L. Pfister. — Shanghai: Imprimerie de la Mission catholique, 1932. — Vol. 1. — 561 p.

28. Pfister, L. Notices biographiques et bibliographiques sur les jésuites de I’ancienne mission
de Chine / L. Pfister. — Shanghai: Imprimerie de la Mission catholique, 1934. — Vol. 2. — 430 p.
(562-991).

29. Pingyi Chu. Scientific Dispute in the Imperial Court: The 1664 Calendar Case / Pingyi Chu //
Chinese Science. — 1997. — No. 14. — P. 7-34.

30. Rhodes, A. Divers Voyages et Missions / A. Rhodes. — Paris: Sebastien Cramoisy, Imprimeur
ordinaire du Roy & de la Reyne, 1653. — 358 p.

31. Rhodes, A. Histoire du Royaume de Tunquin / A. Rhodes. — Lyon: Chez Iean Baptiste Devenet,
1651. 326 p.

130



CpasHuTenbHoe penuruoseneHne / Comparative Religion

32. Romanet du Caillaud, F. Essai sur les origines du Christianisme au Tonkin et dans les autres
pays annamites / F. Romanet du Caillaud. — Paris: Augustin Challamel Editeur, 1915. — 210 p.

33. Shi, Jinghuan. The missionary academic of Jesuits in China during the Ming and Qing dynasties /
Shi Jinghuan // Neimenggu Shida xuebao (Zhexue shehui kexue ban). — 1983. — No. 3. — P. 73-78
(CLAFEE. AR Z PR FEIR R & TS NSRS R (T A R RR), 1983,
0334, pp. 73-78).

34. Tang, Kaijian. The spread and development of Catholicism in China during the period of Shun-
zhi / Tang Kaijian // Qingshi luncong. —2001. —No. 16. —P. 123141 (5 B 2. NEVAREHIR £
PE RO AR BLR S 31 s, 2001, 59, pp. 123141,

35. Truong Anh Thuan. A comparison of the missionary method and cultural integration of Jesuits:
A study in China and Vietnam during the 16th and 17th centuries / Truong Anh Thuan, Nguyen
Van Sang // Vestnik of Saint Petersburg University. Philosophy and Conflict Studies. — 2020. —
Vol. 36. —Is. 2. — P. 407-421.

36. Truong, Ba Can. History of Catholic development in Vietnam / Truong Ba Can. — Hanoi:
Religious Publishing House, 2008a. — Vol. 1. — 601 p. (Trwong B4 Can. Lich su phat trién Cong
giao Viét Nam, tap 1. Ha Noi: Nha xuat ban Ton gido, 2008, 601 p.).

37. Vo, Phuong Lan. The Nguyen Lords and the disseminate of Catholic in Cochinchina /
Vo Phuong Lan // Study of Religion. — 2008. — No. 10. — P. 18-31 (V5 Phuong Lan. Cac Chua
Nguyen va sy truyén ba Cong gido tai Dang Trong. Nghién ctru Ton gido, 2008, so 10, pp. 18-31).
38. Vu, Khanh Tuong. Les missions jésuites avant les Missions étrangeres au Viét Nam, 1615-1665 /
Vu Khanh Tuong. — Paris: Institut Catholique de Paris, 1956. — 940 p.

39. Wang, Yamin. The Impact of “Kangxi Calendar Lawsuit” on Scholars in the Early Qing Dynasty /
Wang Yamin // Heilongjiang shizhi. — 2008. — No. 23. — P. 22-23+30 (£ 8 . “Fﬁ?@ﬁ@%ﬁ”%i%%ﬂ
A2, BHEVL R, 2008, 55231, pp. 22-23+30).

40. Yan, Kejia. A brief history of Catholicism in China / Yan Kejia. — Beijing: Zongjiao Wenhua
chubanshe, 2001. — 272 p. (Z A HEOR FZUE s dbat: SZBCC T i, 2001, 272 p).

41. Zhang, Yingshun. From the 17th century to the 19th century, Vietnam Ruan Dynasty Catholic
policy research — Concurrently discussed the China Qing Dynasty Catholic policy of the similari-
ties and differences. Ph.D. Thesis / Zhang Yingshun. — Wuhan: Central China Normal University,
2016. — 195 p. (S YEll, -+ k42 % 14 22 B KT 95 S S b5 i
HAOR FHR < e ). oG A e R 5 8 0324, 2016, 195 p.).

42. Zhang, Ze. Catholicism in the Period of Prohibition in the Qing Dynasty / Zhang Ze. — Taipei:
Guanggqi chubanshe, 1992.-229 p. (47 JEREEZAM R 3 20 246 e i, 1992,229p.).
43. Zhongguo di yi lishi dangan guan [The First Historical Archives of China] // Historical Archives
of Western Catholic Activities in China in the Early and Middle Qing Dynasty. — Beijing: Zhonghua
shuju Publ, 2003a. —Vol. 1. — 500 p. (" [ 5 — Jf& SR S EHAR. 75 1 AT DUV X T A/ BE VS B
Sy, 201, S 50 28 ), 2003a, 500 )

44. Zhongguo di yi lishi dangan guan [The First Historical Archives of China] // Historical Ar-
chives of Western Catholic Activities in China in the Early and Middle Qing Dynasty. — Beijing:
Zhonghua shuju Publ., 2003b. — Vol. 2. — 932 p. (13 55— JfE sE 4% SR 4. 1 qﬂﬁﬁ,ﬁﬁﬁﬁiigﬂz
TEHEVH R 2 skt | 25024, dbat: HHEEE R, 2003b, 932 p.).

45. Zhongguo di yi lishi dangan guan [The First Historical Archives of China] // Historical Ar-
chives of Western Catholic Activities in China in the Early and Middle Qini Dynasty. — Beijing:
Zhonghua shuju Publ., 2003c. — Vol. 3. — 1369 p. (4[5 5% — Jf S0k 2 6F 4. 15 S T
TEHEEBIRE Sk, 28034, Jbat: F#EE R, 2003c, 1369 p.).

46. Zhongguo di yi lishi dangan guan [The First Historical Archives of China] / Compilation of
archives of the Macao Issue during the Ming and Qing Dynasties. — Beijing: Renmin chubanshe,
1999. — Vol. 1. — 839 p. (H [F 55 — JF& s A S8 S5 4. HH I FRE AR 0 A 58 SRR 524, 2601 1Mt
Jeat: NRH AR, 1999, 839 p.).

47. Zhou, Pingping. Reasons and Causes for the Ordinary People Believing in Catholicity During
the Period of Ming and Qing Dynasties / Zhou Pingping // Nanjing Xiaozhuang Xueyuan xuebao. —
2004. — No.1. — P. 100104 (J&3¥5%. B [~F %%ia‘z A DR 2 AT, A I S B e B 3R,
2004, 5011, pp. 100-104).

Texcm nocmynun 6 pedaxyuro 16.12.2022.
Hpunsam x neuamu 20.02.2023.
Onybauxosan 29.06.2023.

131



CpaBHurenbpHoe penurnosenenue / Comparative Religion

Rt
References

1. Baldinotti G. Bulletin of the French School of the Far East [Bulletin de I’Ecole frangaise d’Extréme-
Orient]. 1903, vol. 3, pp. 71-78 (in French).

2. Bartoli D. The history of the Company of Giesv, China [Dell” historia della Compagnia di Giesv, la
Cina). Terza parte. Rome: Nella Stamperia del Varefe, 1663, 1152 p. (In Italian).

3. Bonifacy A. The beginnings of Christianity in Annam from the origins to the beginning of the eighteenth
century [Les débuts du christianisme en Annam des origines au commencement du XVIIIéme siécle].
Hanoi: Imprimerie Tonkinoise, 1929, 96 p. (In French).

4. Borri C. Bulletin of the Friends of Old Hue [Bulletin des Amis du Vieux Hué]. 1931, vol. 34,
pp- 279405 (in French).

5. Chappoulie H. On the origins of the church. Rome and the missions d’ Indochina in the seventeenth
century [ Aux origines d'une église. Rome et les missions d’ Indochine au XVlle siecle]. Vol. 1. Paris: Bloud
et Gay, 1943, 452 p. (In French).

6. Chen Yuan. Collection of Chen Yuan's academic papers. Vol. 1. Beijing: Zhonghua shuju Publ., 1980,
561 p. (In Chinese).

7. Cui Weixiao. The Spanish Franciscan Mission in the Late Ming and Early Qing Periods of China
(1579-1732). Beijing: Zhonghua shuju Publ., 2006, 530 p. (In Chinese).

8. Du Hede. Jesuit missionaries letter collection in China: China memoirs. Vol. 3. Chinese translated by
Zhu Jing. Zhengzhou: Daxiang chubanshe, 2001, 342 p. (In Chinese).

9. Du Hede. Jesuit missionaries letter collection in China: China memoirs. Vol. 5. Chinese translated by
Lu Yimin, Chen Jian, Zheng Dedi. Zhengzhou: Daxiang chubanshe, 2005, 265 p. (In Chinese).

10. Feng Zuozhe. Su Nu’s whole family was adherent to Catholicism. Zijincheng, 1990, no. 1, pp. 8-9 (in
Chinese).

11. Han Qi, Wu Min. Xi chao chongzheng ji Xi chao dingan (wai san zhong). Beijing: Zhonghua shuju
Publ, 2006, 437 p. (In Chinese).

12. He Xiaorong. The religious situation during the Ming Dynasty. Nanjing: Nanjing chubanshe, 2013,
376 p. (In Chinese).

13. Huang Yi-long. Court Divination and Christianity in the K’ang-Hsi Era. Chinese Science. 1991,
vol. 10, pp. 1-20.

14. Jiang Lianghai. Records from within the Eastern Gate of the palace compound. Beijing: Zhonghua
shuju Publ, 1980, 557 p. (In Chinese).

15. Launay A. History of the Tonkin Mission: Historical documents [Histoire de la mission du Tonkin: Doc-
uments historiques]. Vol. 1. Paris: Librairie Orientale et Américaine Maisonneuve Fréres, Editeurs, 1927,
600 p. (In French).

16. Launay A. General History of The Society Of Foreign Missions [Histoire Générale de La Société Des
Missions Etrangeéres]. Vol. 1. Paris: Tequi, Libraire — Editeur, 1894, 595 p. (In French).

17. Li Tiangang. Chinese Rites controversy. History, Documents, and Significance. Shanghai: Shanghai
Guji chubanshe, 1998, 403 p. (In Chinese).

18. Liu Fang. The Catholics during the Prohibition Against the Catholicism in the Reigns of Qianlong.
Master’s Thesis. Guangdong: Jinan University, 2006, 83 p. (In Chinese).

19. Luis G. History of what happened in Ethiopia, Malabar, Brasil, and the East Indies. [Histoire de ce qui
s’est passé en Ethiopie, Malabar, Brasil, et les Indes Orientales]. Paris: Chez Sebastien Cramoisy, 1628,
451 p. (In French).

20. Ma Qi et al. Qing shilu. Shengzu Ren Huangdi shilu, vol. 4. Beijing: Zhonghua shuju Publ, 1985,
1256 p. (In Chinese).

21. Ma Zhao. High Level and Local Officials and the Ban on Christian Activities during the Qianlong
Reign. Qing shi yan jiu, 1998, no. 4, pp. 55-63 (in Chinese).

22. Maybon C.B. Modern history of the country of Annam (1592—1820) [Histoire moderne du pays d’An-
nam (1592-1820)]. Paris: Plon-Nourrit et Cie Editeurs, 1919, 418 p. (In French).

23. Montézon F., Estéve E., Rhodes A., Tissanier J., Saccano M. Mission of Cochinchina and Tonkin with
Engraving and Geographical Map [Mission de La Cochinchine et Du Tonkin Avec Gravure et Carte Géo-
graphique]. Paris: Charles Douniol Editeur, 1858, 412 p. (In French).

24. Nguyen Hong Duong. Study the parish and archdiocese organization of the Catholic in North Vietnam
from the 17th to the early 20th centuries. Religious Studies, 2000, no. 4, pp. 30-36 (In Vietnamese).

25. Ordonez de Ceballos P. A Journey Round the World. Made and composed by the licentiate Pedro Ordoriez
de Ce-ballos, a native of the famous city of Jaén [Viaje del Mundo. Hecho y compuesto por el licenciado
Pedro Ordoéiiez de Ceballos, natural de la insigne ciudad de Jaén]. Madrid: Por Jvan Garcia Infanzon, 1691,
432 p. (In Spanish).

26. Pan Qun, Zhou Zhibin. General history of Jiangsu, vol. Ming and Qing Dynasties. Nanjing: Feng-
huang chubanshe, 2012, 6566 p. (In Chinese).

27. Pfister L. Biographical and bibliographical notes on the Jesuits of the ancient mission of China [No-
tices biographiques et bibliographiques sur les jésuites de 1’ancienne mission de Chine]. Vol. 1. Shanghai:
Imprimerie de la Mission catholique, 1932, 561 p. (In French).

28. Pfister L. Biographical and bibliographical notes on the Jesuits of the ancient mission of China [No-
tices biographiques et bibliographiques sur les jésuites de ’ancienne mission de Chine]. Vol. 2. Shanghai:
Imprimerie de la Mission catholique, 1934, 430 p. (In French).

29. Pingyi Chu. Scientific Dispute in the Imperial Court: The 1664 Calendar Case. Chinese Science. 1997,
no. 14, pp. 7-34.

132



CpasHuTenbHoe penuruoseneHne / Comparative Religion

30. Rhodes A. Various Trips and Missions [Divers Voyages et Missions]. Paris: Sebastien Cramoisy, Im-
primeur ordinaire du Roy & de la Reyne, 1653, 358 p. (In French).

31. Rhodes A. History of the Kingdom of Tunquin [Histoire du Royaume de Tunquin]. Lyon: Chez lean
Baptiste Devenet, 1651, 326 p. (In French).

32. Romanet du Caillaud F. Essay on the origins of Christianity in Tonkin and in other countries an-
na-mites [Essai sur les origines du Christianisme au Tonkin et dans les autres pays annamites]. Paris:
Augustin Challamel Editeur, 1915, 210 p. (In French).

33. Shi Jinghuan. The missionary academic of Jesuits in China during the Ming and Qing dynasties. Nei-
menggu Shida xuebao (Zhexue shehui kexue ban). 1983, no. 3, pp. 73-78 (in Chinese).

34. Tang Kaijian. The spread and development of Catholicism in China during the period of Shunzhi.
Qingshi luncong, 2001, no. 16, pp. 123—141 (in Chinese).

35. Truong Anh Thuan, Nguyen Van Sang. A comparison of the missionary method and cultural integra-
tion of Jesuits: A study in China and Vietnam during the 16th and 17th centuries. Vestnik of Saint Peters-
burg University. Philosophy and Conflict Studies. 2020, vol. 36, iss. 2, pp. 407—421.

36. Truong Ba Can. History of Catholic development in Vietnam. Vol. 1. Hanoi: Religious Publishing
House, 2008a, 601 p. (In Vietnamese).

37. Vo Phuong Lan. The Nguyen Lords and the disseminate of Catholic in Cochinchina. Religious Studies,
2008, no. 10, pp. 18-31 (in Vietnamese).

38. Vu Khanh Tuong. Jesuit missions before foreign Missions in Vietnam, 1615—1665 [Les missions jé-
suites avant les Missions étrangeres au Viét Nam, 1615-1665]. Paris: Institut Catholique de Paris, 1956,
940 p. (In French).

39. Wang Yamin. The Impact of “Kangxi Calendar Lawsuit” on Scholars in the Early Qing Dynasty.
Heilongjiang shizhi. 2008, no. 23, pp. 22-23+30 (in Chinese).

40. Yan Kejia. A4 brief history of Catholicism in China. Beijing: Zongjiao Wenhua chubanshe, 2001,
272 p. (In Chinese).

41. Zhang Yingshun. From the 17th century to the 19th century, Vietnam Ruan Dynasty Catholic policy
research — Concurrently discussed the China Qing Dynasty Catholic policy of the similarities and differ-
ences. Ph.D. Dissertation. Wuhan: Central China Normal University, 2016, 195 p. (In Chinese).

42. Zhang Ze. Catholicism in the Period of Prohibition in the Qing Dynasty. Taipei: Guangqi chubanshe,
1992, 229 p. (In Chinese).

43. Zhongguo di yi lishi dangan guan [The First Historical Archives of China]. Historical Archives of
Western Catholic Activities in China in the Early and Middle Qing Dynasty. Vol. 1. Beijing: Zhonghua
shuju Publ, 2003a, 500 p. (In Chinese).

44. Zhongguo di yi lishi dangan guan [The First Historical Archives of China]. Historical Archives of
Western Catholic Activities in China in the Early and Middle Qing Dynasty. Vol. 2. Beijing: Zhonghua
shuju Publ., 2003b, 932 p. (In Chinese).

45. Zhongguo di yi lishi dangan guan [The First Historical Archives of China]. Historical Archives of
Western Catholic Activities in China in the Early and Middle Qing Dynasty. Vol. 3. Beijing: Zhonghua
shuju Publ., 2003c, 1369 p. (In Chinese).

46. Zhongguo di yi lishi dangan guan [The First Historical Archives of China]. Compilation of archives
of the Macao Issue during the Ming and Qing Dynasties. Vol. 1. Beijing: Renmin chubanshe, 1999,
839 p. (In Chinese).

47. Zhou Pingping. Reasons and Causes for the Ordinary People Believing in Catholicity During the
Period of Ming and Qing Dynasties. Nanjing Xiaozhuang Xueyuan xuebao. 2004, no. 1, pp. 100-104 (in
Chinese).

Submitted for publication: December 16, 2022.

Accepted for publication: February 20, 2023.
Published: June 29, 2023.

133



