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T'onblieBy BepHYTH JOJT MO3KE, TOCIE TOITYUEeHHs OTIIOBCKOTO HACE/ICTBA, a B KaYeCTBE
3aJsiora npeoxkui nkony Cmonenckoil boxxwseit Marepu, npenonnecénnyro M.U. Kyty-
30By. [loka HescHO, kak «KyTy3oBckas» uxona nonana k M.®. Kamrranuackomy [Tumo-
dees, 2015, 282-283].

HccnenoBarenu orMedarot, uTo «KyTy30BCcKas» MKOHA MPEACTABISIET HECOMHEH-
HBIH UHTEpEC U ¢ UKOHOTpaduueckoil Touku 3penus. B wactaoctu, S1.P. bubapiiepa yka-
3BIBACT, YTO JIJaHHAsI NKOHA SIBISIETCS «HACTOSIIEH PEBONIIONMEN B MCTOPUU MKOHOITHCHD)
[Taitna, http://www.smolnews.ru/news/182299]. B.T. Ilynko Ha3eiBaeT «KyTy30BCKyro»
MKOHY «HCKJIIOUEHHEM», HCCIIE0BaTEIb OTMEUAET, YTO UKOHA IPEACTABISET COOOH «HKO-
HONMCHYIO Bapuauuio rpasropHoil komnoszunuun» XVIII Beka. B.I. Ilynko mpuBogut
HECKOJIbKO TPHMEPOB IMOXOKMX MpPOW3BEACHWH, Hampumep, ukoHa Hwmma CrombeHcko-
ro (1774 rom). XynokeCTBEHHBI CTHIIb MKOHBI HCCIIEIOBATENb CPABHUBAET CO CTHIIEM
B.JI. bopoBukosckoro (17571825 rr.), KOTOpBIH B akajieMUYECKON KUBOMTUCHON MaHepe
nucan ukoHsl U noptpetsl. B.I. [lymko oTMedaeT, 4To CMOJIEHCKMI MKOHOIHUCEL] «HAX0-
JIics IoJ sIBHBIM Bo3zeiictBueM B.JI. BopoBHKOBCKOTO M, MOKET OBITh, AaXKe OTHYACTH
MCTIOJIh30BAJl €T0 MPOM3BEeHHS B KadecTBe Mojenei». B.I. Ilynko ycmarpuBaer cxom-
CTBO Jake B T03aX M JKeCTaX MepCoHakel, M300pak€HHBIX Ha mKoHax [Ilymko, 2000].
Cotpyaauku CMOJEHCKOTO TOCYAapCTBEHHOTO My3€s-3allOBETHUKA Tarkke 00pamaroT
Hallle BHUMaHHUE Ha TOYHOCTh MTPOPUCOBKHU JIETAJIEN B HUKHEW YaCTU UKOHBI. MBI MOKeM
YBUAETb TaKUE€ CMOJIEHCKHE JTOCTONPHUMEUYaTebHOCTH Kak BO3HECEeHCKHIT MOHAcTHIpb,
HwmxHe-HukonbCckyro 1epkoBb, YCIEHCKUN coOOp, HaJlBpaTHYIO IIepKoBb boromarepw.
[TompobHO M300pakeHa M KPEMoCTHAs CTeHA, OKPY’KaloIasi TOPOJI, a TAaKXKe MPOJIOMBI B
Helt, mosBuBImKecs B 1812 romy B pe3ynbrate 005 3a CmoneHck [«KyTy30Bckast HKOHAY,
http://www.smolensk-museum.ru/novosti/muzeynaya zhizn/k-130-letiyu-smolenskogo-
gosudarstvennogo-muzeya-zapovednika-art-i-e-fakty-130-let-predmetnoj-istorii/].

Takum obOpazoM, «KyTy3oBckas WKOHa»
Oputa cozmana B Cmonencke 3umon 1812-1813
TO/IOB M0 3aKa3y MECTHBIX >KHUTeled B Omaromap-
Hocth M.U. KyTy3o0By 3a ocBoboxkaeHne CmoieH-
cka. B kauecTBe OCHOBBI Obla B3fTa MOYHMTaEMast
ukoHa Cmonenckodt boxbeil Matepu u, ckopee
BCETO, TpaBIOphI ¢ m3o0pakenneM Cmonencka. Ilo-
naputh ukony M.U. KyTy3oBy cMmoiisiHe He ycne-
JU BCJEJACTBHE €ro CKOPOMOCTHKHOW KOHYMHBI.
K nameMy BpeMeHH COXpaHMJIOCH YETBHIpE CITUCKA
«KyTty3oBckoit» ukoHel — B CmoneHcke, CaHKT-
[letepOypre, [omene m MockBe. MecToHaxoxie-
HHUE eulé OIHOTO CIIMCKA, BOJIOTOACKOTO (KOTOPBIi,
CKOpee BCero, M ObUI OpPUTHHAJIIOM WKOHBI), HEH3-
BecTHO. llepBble TpH M3 MEPEUHCIEHHBIX CITHCKOB
MPAKTUYECKU MOTHOCTBIO HIEHTUYHBI, MOCKOBCKHUI
CIHCOK OTIMYAETCsl U pa3MepoM, U NMPUMHUTHBHOMN
MaHepoi nucbMa. MOCKOBCKHI CITUCOK OHO3HAYHO

: = HE ABJAETCS OpurHHAIOM «KyTy30BCKOW» HKOHBI,
Hnn. 1. Kymysosckas ukona. HO OCTABINMECS TPHM CIHCKA MOTYT IPETEHI0BATH
Cmonencruii cocyoapcmeentvili Ha 3TO «3BaHuey. [loguepkHéMm, YTO JTUIIB TP T1O-

MY3eli-3an06e0HUK.

MOIIM CIENUATBHON 3KCIEPTU3bl BO3MOXKHO yCTa-
®@omo C. 3axaposa. 1 » P y

HOBUTbH KaKOW U3 UMEIOIIUXCS HK3EMIUISIPOB UKOHBI
SIBIISIETCSI OPUTHHAIIOM. TeM He MEHEE, BCE CIUCKHU
«KyTy30BCKO#» MKOHBI, HECOMHEHHO, OBUTH CO3/IaHBI O0Jiee ABYXCOT JIET Ha3ad U Tpe-
CTaBJISIIOT COOOHN YHHUKAJIbHBIN MMaMSATHUK OT€UECTBCHHON MKOHOIMCH MEPBOM MOJIOBUHBI
XIX Beka.
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Central Anti-Religious Museum in Moscow:
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Abstract. The study focuses on the activities of the Central Anti-Religious Museum
(CAM) in Moscow —an issue previously overlooked by historians. The article considers
different aspects of its work during the brief period from 1929 to 1947 relating to
the establishment and closure of the museum as well as provides an overview of the key
areas ofits collection, expedition, research and exhibition work. The article also follows
the development of the CAM’s highly skilled research team that investigated rudimentary religious practices
of ethnicities inhabiting the USSR and the gradual disappearance of these practices. The growing research
potential of the CAM and the museum’s evolution from a propagandist institution into a history museum led
to the renaming of the CAM to the Central Museum of the History of Religion and Atheism in 1942, upon
which the museum passed from the auspices of the League of Militant Atheists into the charge of the USSR
Academy of Sciences.
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LleHTpanbHbIH aHTHPE/IUTHO3HbIH My3el B MockBe:
BexHu ucropum (1929-1947)

AnnHoTtanus. Crarhs NOCBSIIEHA PAHEE HETOCTATOYHO U3YYEHHOMY BOTIPOCY U3 HCTOPHH OTEUECTBEHHOTO
MY3€HHOI0 Aejia U HayKU O PeJIMTUU — JesTesIbHOCTH LIeHTpaabHOro aHTHPEeIUruo3Horo Mysest B Mockae.
B cTarbe paccMarpuBalOTCs PA3NUYHBIE ACTIEKTHI €r0 HETPOJOIDKATENFHOT0 (GyHKIHOHUpOoBaHus ¢ 1929 mo
1947 rr., cBA3aHHbIC KaK C UCTOPHEH CO31aHMS M 3aKPbITUA My3€sl, TaK U OCHOBHBIMH HAIllpaBICHUSIMU CO-
OHpaTEeNbCKON, HKCISUIIMOHHON, HAYIHOH U BBEICTABOYHON pabOTHI €ro COTPYIHHKOB. B crarhe mokasaHo,
YTO TIOCTEINEHHO B My3ee ChOPMUPOBAIICS KOJUIEKTUB KOMIIETCHTHBIX YUCHBIX-PEIUIHOBE/IOB, B LICHTPE BHH-
MaHUsI KOTOPBIX OBUIO M3ydYeHHE PEUTHO3HBIX BepoBaHuil HapogoB CCCP u ux mpeomoneHus Kak (popMbI
HepeKUTKOB. POCT HayuyHOro NMoTeHIMaNa My3esl, €ro 3BOJIIOLHS OT My3esl IPOIaraHJUCTCKOIO TOJIKa K My3€l0
HCTOPUYECKOTO THIA NpHBeNa K MEePeMMEHOBAaHHIO LIeHTpambHOrO aHTHPEIUTHO3HOTO My3est B MockBe B
1942 r. B lleHTpanbHblil My3el HCTOPUU PEIMIMU U aTeu3Ma U ero nepeaade u3 Cor3a BOUHCTBYIOMIUX Oe3-
00xuukoB B Beaeune AH CCCP.

Karouerssie cnosa: LleHTpaibHbI aHTUPEIUIHO3HBIA My3eil, COI03 BOMHCTBYIOIIMX 0GEe300KHHUKOB,
W3y9eHNE PEIUTHO3HBIX BEPOBAHUM, PEITUTHO3HBIC IEPEKUTKH
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The Central Anti-Religious Museum (CAM) was established by a resolution of
the Central Committee of the Russian Communist Party (VKPD) in spring 1926. The
resolution was passed in the wake of the hugely successful Baumansky anti-religious
exhibition mounted in 1925 at the Moscow School of Military Engineering and curated
by historian of religion Boris Kandidov, who contributed the exhibits. Much support to
the exhibition came from the military engineering students — they “did a good job as
carpenters, artists, guides, and lecturers” [Kandidov, 2012, 271]. The name of the exhibition
derives from the Baumansky District in Moscow where it was held, although the official
title of the event was “The Church and the Revolution”. Later, at the end of the 1930s,
Kandidov mentioned this project in his book “The Journey of Struggle. (Reminiscences
about the Setting-up of the Central Anti-religious Museum)”. The exhibition was described
as an important “stage in the struggle to create the anti-religious museum” — an institution
conceived and initiated by Kandidov himself [Kandidov, 2012, 270]. His experience
of teaching and public anti-religious campaigning over 1922 and 1923 convinced him
that a consistent use of visual presentation was crucial: “Lectures, reports, talks, and all
manner of performances had their effect; however, it was also necessary to use documents,
pictures and a broad variety of art exhibits to make the workers and peasants appreciate
the rightness of our position” [Kandidov, 2012, 264].

The success of the exhibition, which prompted the VKPb Central Committee to
endorse the opening of a new anti-religious museum, also inspired Kandidov to liaise
with Emelyan Yaroslavsky, head of the voluntary public organization named the League
of Militant Atheists (1925-1947), and to draft a proposal for the museum in autumn
1926 jointly with M. Sheynman, F. Kovalev and M. Pokrovsky. A few months later, in
December 1926, Kandidov’s proposal was published in the journal “Antireligioznik”
(“Anti-religious”) [Kandidov, 1926]. Although commitment to “anti-religious struggle
and promotion of atheism” was seen as the core part of the museum’s mission, much of its
functions centred around research and acquisition. To achieve this goal, the new museum
had to create its own archive and library, build a collection (“amass valuable materials™)
and recruit qualified staff. According to Kandidov, a combination of these factors would
enable the CAM to develop into “a major research institution working comprehensively
towards spiritual emancipation of the labourers; a place for lively creative activity”
[Kandidov, 1926, 49].

The Central Anti-Religious Museum opened doors on 10 June 1929 in the former
Monastery of Christ’s Passions in Moscow. The event was held in celebration of the 2nd
National Congress of the League of Militant Atheists, the museum’s patron institution.
The CAM became the first-ever anti-religious museum in the USSR and the only facility of
this type in the world; however, just several years later, “over a hundred similar museums
were operating across the Soviet Union” [Tri goda, 1932, 14]. In 1934 the CAM was
recognized as a research institution of national importance by the Council of People’s
Commissars (Sovnarkom). The museum performed a variety of important functions
and was expected “to aggregate data about the work of provincial museums, to develop
guidelines on methodologies and techniques of anti-religious museum work”, “to organize
research work which would inform acquisition and museumification as well as translate
into profound research publications by the CAM” [Kogan, 1934, 36]. In autumn 1934,
the Museum formed a research group specializing in religious practices of the ethnicities
populating the USSR.

The research group functioned as the Moscow branch of the Leningrad Section for
Investigation of Religious Practices of the Peoples of the USSR, headed by ethnographer
N.M. Matorin. Over several years the Section compiled religious membership maps of
different areas; it also conducted research into religious syncretism jointly with both
established and aspiring religious historians, ethnographers, archaeologists and specialists
in folklore, resulting in an extensive network of research correspondents in national
republics and regions. By 1934 it had local branches in Kalinin, Voronezh and Cheboksary
[Shakhnovich,2013,216]. The Section was created as a result of transformations undergone
by the research group specializing in popular religious activities or, shortly, “the historical
study of religious cults”; established in Leningrad in autumn 1928, the Section changed its
name and headquarters several times. From February 1934 onwards, the Section operated
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under the auspices of the Museum of the History of Religion (USSR Academy of
Sciences), bringing together students, university lecturers, museum workers, researchers,

experts in regional studies and members of the local branches of the League of Militant
Atheists in Leningrad and Leningrad Region [Shakhnovich, 2013, 200]. The Section
focused on the study of “vestigial religious cults”, which had “originated in clan-based
and feudal societies”, as well as explored the “decline of such religious cults with
the elimination of multilayered economy in the USSR, owing to socialist construction and
cultural revolution” [Nevskii, 1934, 106]. In his report “On the study of religious practices
of the peoples of the USSR”, delivered on 13 June 1934 at the Research Conference for
Anti-Religious Work, N.M. Matorin, the thought leader of the Section, set forth “the key
goals of Marxian religious studies” [Shakhnovich, 2016, 30] and offered an analysis of
“the disappearing religious cults that originated during the period of clan-based society
and its disintegration”[Matorin, 2016, 314]. He emphasized that research into the decline
of religion in the USSR would be quite impossible without serious “study of religious
survivals among the peoples of the USSR [Matorin, 2016, 314-315]. “In-depth knowledge
of the study content, of the religious beliefs which continue in some areas as survivals”
was regarded by Matorin as the key prerequisite for evidence-based “anti-religious work™
and for bringing about “the elimination of religious prejudice as such”. The “in-depth
knowledge”, according to Matorin, was to be obtained by “efforts of militant atheists
such as ethnographers, historians, and students of folklore” [Matorin, 2016, 331-332].
The term “survival” was broadly applied in Soviet humanities of that period to denote a
variety of social and cultural phenomena, including religious practices, which represented
the legacy of the past and were expected to disappear with the transition to the new social
system. The term was coined by the British anthropologist Edward Tylor, who suggested
considering “certain cultural forms as living ‘proofs and examples of an older condition of
culture’ which remain in a newer culture due to habit or tradition” [ Shakhnovich, 2016, 31].

In keeping with the goals and objectives outlined by Matorin, the research group
specializing in religious practices of the ethnicities populating the USSR operating at
the CAM presented a series of papers over 1934, including “Religious beliefs of
the Western Circassians”, “Water and tree worship in Taldom District, Moscow Oblast”,
“Veneration of St. Nicholas of Mozhaisk in Kaluga District”, “Water worship in Kaluga
District”, and “Sectarianism in Vesyegonsk District, Moscow Region”. Other papers
explored pre-Christian beliefs of the Mordovians, the trade-related religious cult shared
by the Murmansk fishers, and efforts to eliminate religious prejudice among collective
farmers in Chuvashia and Uzbekistan [Kogan, 1934, 36].

The documentary materials on the history of the CAM available from the Scientific
and Historical Archive of the State Museum of the History of Religion (SMHR) indicate
that the group offered membership to the museum staff as well as ethnographers and
experts in regional studies who conducted field work to generate “in-depth knowledge”.
N.M. Matorin’s report lists several “researchers that investigated into the culture of various
ethnicities inhabiting the USSR” and made up a network of “highly competent experts
despite being little known in the anti-religious environment” [Matorin, 2016, 328]. These
included M.E. Sheremeteva, who worked in the Kaluga Local History Museum in 1921—
1942, and M.I. Kostrova, CAM staff member. According to Matorin, both researchers
undertook to map the sites of syncretic cults across Moscow Region [Matorin, 2016, 329].
This work may have informed M. E. Sheremeteva’s paper on the veneration of St. Nicholas
of Mozhaisk and water worship in Kaluga District as well as M.1. Kostrova’s report on tree
and water worship in Taldom District, Moscow Region, which were presented to the Unit
for Investigation of Religious Beliefs of the Peoples of the USSR at the CAM.

The subjects of the papers reflect much more than the impressive variety of content
and the vast geography of field studies carried out by the CAM and its guest researchers.
In Matorin’s opinion, they demonstrated “the controversial nature of religious decline and
the distinctive features of this process that are specific to the local ethnic and cultural contexts
as well as to the unique forms of ancient religious beliefs” [Matorin, 2016, 324]. The scholar
stressed that anti-religious activity, if it is to remain “effective, fast, intense and flexible”, has
to build on “the religious and cultural features specific to each individual area” as well as rely
“on the findings of research on specific forms of religious decline” [Matorin, 2016, 324-325].
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In 1936, the CAM designed “A tentative program for research on religious
survivals and decline of mass religious worship” [SHA SMHR, fund 31, inv.1, file 122] —
a document, which appears to have been inspired by, and stemmed from to need to order,
field research. The closing sections of the program featured conclusions about “the
extreme complexity of religious decline among the masses”, “multiplicity of forms that
the religious decline takes” and “the varying degree of the hold of religious survivals
on people”; these factors rendered impossible “any simplistic classification of people
into believers and non-believers”. In view of the above, the program aimed to capture
this “diversity through in-depth study”. “Particular attention” was to be paid to religion
in everyday life: researchers were encouraged “to focus on the most dramatic cases of
religious rites or traditions (funerals, festivals or other) being celebrated for reasons other
than religious, and to provide explanations for these reasons”.

In 1937, the CAM had to relocate after the Monastery of Christ’s Passions was
marked for demolition to make room for a large-scale reconstruction scheme affecting
Gorky Street (now Tverskaya). The exhibits were moved to the former Church of Nicholas
the Wonderworker in Kalyaevskaya Street (now Dolgorukovskaya), which had been
closed in 1934. The church was repurposed as museum premises and had to undergo
serious modification to fulfil its new function. The remodeling plan was developed by
the Architectural and Design Studio Ne3 of the Urban Planning Department at the Moscow
City Council under the supervision of Academician [.A. Fomin. According to the initial
plan, the museum was to have 12 exhibition halls, a room on Science and Religion, a 100-
seat cinema, and a reference library; the plan also provided for a large storage facility,
a separate disinfection chamber, and a restoration workshop “to ensure better preservation
of the museum collection, which has lately been enriched with new materials” [Ginsburg,
1936, 8]. The surviving documentary evidence shows that the plan was developed in close
cooperation with E.M. Yaroslavsky, permanent head of the League of Militant Atheists,
who personally reviewed and approved all designs. The total reconstruction costs exceeded
7 million roubles. In the course of remodeling, part of the quadrangular frame and the
apse of the church were dismantled; the remaining part was converted into a two-storey
building to which a five-story annex designed in the Stalinist “Empire” style was added.
Most of the furniture, including specially designed shelves and cases, were mounted on
the walls. As a result of the works (completed in 1940), the total area of the museum
increased by 2.5 times compared to the premises the CAM occupied in the Monastery of
Christ’s Passions; owing to this, the museum was expected to transform “into a prominent
research center as well as an artistic and architectural landmark” [SHA SMHR, fund 31,
inv.1, file 34, fol. 1].

By the late 1930s, the Museum could boast just such “competent staff” as Kandidov
had dreamed of; it was a team made up of “experts in religious studies, not just atheists”
[Tarasova, Chenskaya, 2002, 27]. These included established and aspiring Soviet students
of religion, notably M.M. Sheynman, N.A. Pupyshev, G.P. Snesarev, A.B. Ranovich,
V.S. Rozhnitsyn, S.A. Tokarev, V.M. Shokhor, I.A. Kryvelev, A.L. Pint, M.M. Persits, and
B.I. Sharevskaya. To enhance its collections, the Museum engaged in interinstitutional
exchanges, acquired exhibits from private owners, commissioned paintings and sculptures
in anti-religious subjects as well as received some objects from religious institutions
facing closure.

Field trips to remote areas of the Soviet Union such as Buryatia, Caucasus and
Central Asia were another important source of exhibits. The Museum often relied on
the services of guest experts, including the prominent Russian specialist in Caucasian
culture E. M. Shilling, who was contracted to supplement the CAM collection with
objects demonstrating religious practices in the Caucasus. Another extra-staff specialist,
I. Muradov, was invited by the CAM director P.F. Fedorovich to travel to Uzbekistan
(Tashkent and Samarkand) in search of materials relating to Muslim culture, and to
organize their delivery to Moscow. Eventually, “between 1934 and 1941, the expeditions,
research missions and acquisitions from private collections enabled the museum to amass
valuable historical and art objects as well ca. 100,000 books, including many rarities”
[SHA SMHR, fund 31, inv. 1, file 32, fol. 1]. With the fast growing collection, the CAM
was able to regularly update its permanent exhibition, which was based on the historical
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principle and “highlighted the origins of religious beliefs in pre-historic society, the evolution
of religion in the ancient and antique world as well as the emergence and development
of world religions: Christianity (including Roman Catholicism, Orthodoxy and Christian
sects), Islam and Buddhism-Lamaism”.

With the beginning of the Great Patriotic War, the museum exhibition was
dismantled; the objects were placed for storage and the exhibition space was used as a base
for the air defense service. In October 1941, when the front line approached dangerously
close to Moscow, many yet non conscripted male staff members joined the Red Army’s
Sverdlovsk Battalion as volunteers. The museum workers that stayed behind despite
evacuation were involved in the museum’s defense efforts: they worked in the local air raid
control team, built defense facilities, organized travel exhibitions and delivered lectures as
well as planned new exhibitions and conducted field studies into forms of religious worship
at wartime. The field studies were conducted on request of the League of Militant Atheists.
The surviving documents held in the Scientific and Historical Archive of the State Museum
of the History of Religion confirm that the field work was mainly carried out in the Moscow,
Ryazan, Tambov, and Kirov districts as well as Udmurtia and Chuvashia.

On 20 February 1942, the CAM was renamed the Central Museum of the History
of Religion and Atheism. According to contemporary documents, “the renaming logically
flowed from the prior collection, research and exhibition work of the museum rather than
simply representing the change of label” [SHA SMHR, fund 31, inv.1, file 32, fol. 1].
The new name also signalled that “the CAM had slowly but surely evolved from an anti-
religious and propagandist institution into a historical museum” [Tarasova, Chenskaya,
2002, 27].

In October 1944, Sovnarkom issued a resolution to hand over the CAM building
to the State Committee for Cinematography operating under the auspices of Sovnarkom.
The resolution, signed by N.A. Voznesensky, suggested relocating the CAM to the former
Church of Christ's Ascension in Nikitskie Vorota Square. In summer 1945 the USSR Academy
of Sciences at the initiative of its Institute of Philosophy filed a petition to Sovnarkom urging
to place the CAM under the charge of the Academy. S.1. Vavilov, President of the Academy,
requested that the museum be handed over to the Academy together with its current
premises. On 10 December 1945 Sovnarkom passed a resolution (signed by V.M. Molotov)
which sealed the new status of the museum as part of the USSR Academy of Sciences;
the document also confirmed the handover of the museum’s building in Kalyaevskaya
Street to the Committee of Cinematography, with the subsequent relocation of the CAM
to the former Church of Christ’s Ascension. Shortly after the document was issued, the
CAM’s building was taken over by the animated film studio Soyuzmultfilm. The museum
was left without any alternative accommodation as a panel appointed by the Academy and
incorporating members of Sovnarkom’s Architectural Commission proposed to hand over
the Church of Christ’s Ascension to the Energy Institute of the Academy of Sciences.
The panel members were of the opinion that the relocation would result in serious
modification to the building of the church to the detriment of its interior, designed by such
outstanding masters as M.D. Bykovsky and A.N. Grigoryev. The Academy’s Administrative
Service suggested that the CAM be housed in the former Church of St. Nicholas
the Wonderworker on Yamy (Ulyanovskaya Street; now Nikoloyamskaya); the church had
been closed in 1928 and was partly occupied by a warehouse which belonged to the Ministry
of State Security. However, the museum staff resented the confined new quarters, which
were four times smaller than the old CAM building in Kalyaevskaya Street; they believed
that the relocation “would put paid to the museum as a national center, diminishing it to
an institution of ‘regional’ importance” [SHA SMHR, fund 31, inv.1, file 34, fol. 6].

On 12 January 1946, the Presidium of the USSR Academy of Sciences passed
a resolution placing the Museum in charge of the Academy. The exhibits were handed over
to the Academy, which established a Central Museum of the History of Religion in Moscow
under its auspices. The Bureau of the Department of History and Philosophy was authorized
by the Presidium to decide on the status of the new museum within the institutional framework
of the Academy. Following the proposal of Academician V.P. Volgin, Vice-President of
the Academy, the Bureau decreed: “So as there being no premises available for the Museum
in Moscow.. ., the Museum should be relocated to the building of the former Kazan Cathedral
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in Leningrad, currently housing the Leningrad Museum of the History of Religion, USSR
Academy of Sciences” [SHA SMHR, fund 31, inv.1, file 34, fol. 6]. However, shortly after
that S.P. Tolstov, director of the Academy’s Institute of Ethnography, made an inspectional
trip to Leningrad and concluded that “the former Kazan Cathedral was currently unsuitable
for being used as a museum” [HAS SMHR, fund 31,inv.1, file 34, fol. 6]. The Bureau
submitted a proposal to the Presidium of the Academy that the Moscow and Leningrad
museums of the history of religion be merged on the platform of the Moscow museum
[Shakhnovich, 2007, 14].

While the debates unfolded in the Bureau, the museum, as his alarmed staff
members noted bitterly, “was suspended in a vacuum”. Its books and exhibits were hastily
packed for relocation by Soyuzmultfilm’s temporary workers, often in blithe indifference
to safety rules. Repeated statements of protest by the museum’s Head for Research
V.M. Shokhor and other members of the research team yielded no results. Not a single
member of the Presidium of the USSR Academy of Sciences or the Bureau of the History
and Philosophy Department ever visited the museum [SHA SMHR, fund 31, inv.1, file 34,
fol. 7]. The resolution by the Presidium of the USSR Academy of Sciences “On Liquidation
of the Museum of the History of Religion in Moscow”, issued on 20 March 1947, finally
led to the closure of the CAM, whose collections were transferred to the Museum of
the History of Religion in Leningrad [Shakhnovich, Chumakova, 2014, 58-59].
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